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LINES 
EpiSTOLARY DISSERTATION 
Ki Addreſſed to the | 


_ Clergy of Middleſex, &c. 


REVEREND BxETHREx, 


HAVE fad our learned Archdeacon's 
Charge concerning the Chriſtian Sacrifice, 
but muſt confeſs I have not received the 
Satisfaction I uſually found in his other ex- 

cellent Writings, I queſtion not but thoſe of your 
venerable Body, whom he is pleaſed to diftinguiſh 
by the Name of Materialiſts, think of this Piece 
as I do. And I fancy the Reverend Mr. #heatley 
for Inſtance, who perhaps might be in the Num- 
ber of his Auditors, will ſcarce upon the Perufal 
of it, now it is printed, retract what he has faid in 
his admirable Commentary upon the Liturgy. Our 
Doctrine of the, Sacrifice was, in the Diſpute be- 
tween. the late Dr. Hickes and his Opponents, 
formerly cry'd down as Popiſh : Of this Imputa- 
tion Dr. Waterland has been ſo juſt as to clear it, 
for which we cannot but return him our Thanks, 
I fay fo juſt; becauſe it is evident it is entirely in- 
conſiſtent with the Popiſh, and quite overthrows 
it; there being as much Difference between it and 
the Romiſh, as 93 the Subſtance of Bread 
A | 2 ü 
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141 
and Wine, and the Subſtance of our bleſſed Sa- 
viour's Body and Blood. And this the Papiſts are 
ſo ſenſible of, that they endeavour all they can 
to render our Notion of a Sacrifice contemptible; 
and they have by their Wiles decoy'd ſome Pro- 
teſtants, not ſufficiently attending to the primi- 
tive Doctrines, to join with them in this. But 
tho' the Archdeacon has wip'd off the Scandal of 
its being Popiſh, yet he has laid another on, that 
it is Fewiſh; which it cannot be, unleſs it could 
be proved the Chriſtian Sacraments are n. 
thing I dare ſay he will never attempt. e are 
exhorted to return to the old Definitions, and to 
regard nothing elſe but what ſome have been 
pleaſed to confine the Name of ſpiritual Sacrifice 
to: as if our material Sacrifice, conſidered as what 
Chriſt. by his holy Inſtitution has made jt, is not 
as much at leaſt a ſpiritual Oblation, an unbloody, 
reaſonable, holy and lively Sacrifice unto God, a 
Sacrifice of Praiſe and Thankſgiving, as any vocal 
Service can poſſibly be. We have St. Auſtin's De- 
finition produced againſt us, as if that was abſo- 
lutely inconſiſtent with a viſible or material Sacri- 
fice ; whereas I hope to prove to every Perſon, 
even of the meaneſt Capacity, that St. Auſtin in- 
tended to contain the viſible Sacrifice under his 
neral Definition, and that this holy Father's 
nſe is altogether miſtaken. 8 
IN order to this I will firſt ſet down St. Auſtin's 
Digi of a true * 50 W —_ 
<« cium eſt omne opus quod agitur, ut ſancta 
cc cietate „ K Deo, relatum ſcilicet ad l- 
<« lum finem boni, quo veraciter beati eſſe 
* mus: A true Sacrifice is every Work which is 
performed to unite us with God, and to kee 
up a holy Covenant and Communion with 
« him; having a Reſpect to that great End and 
« ſovereign Good, by which we may be truly 
gs © I happy.“ 


51 

This is St. Auſtin's general Defini- 
CT 1 very extenſive, and will 
comprehend a great many various Works and Sa- 
cnifices under it. Every Work, whether the Sub- 
ject of the Operation be ſ internal or 
external ; be inviſible, or viſible and material, if 
it be done with a View to God and his Glory, 
to unite us to God, and to maintain our Fellow- 
ſhip and Communion with him, and in the End 
to bring us to everlaſting Life, is a true and pro- 
per Sacrifice, But to conſider the Particulars a lit- 
tle more minutely. 
And 1. Tais Definition contains the internal 
or mental Sacriſices, e i nee; e ar 
performed within us by our Thoughts only, out 
of a true and fincere Love to God, and out of a 
pure Heart and a good Conſcience, and a Faith 
unfeigned ; of which Works no one is conſcious but 
God and the Doer of them. Among theſe we may 
reckan, 1. Mental Prayers and Praiſes, as they 
are conſidered” abſtractedly from vocal ones, and 
they proceed from a pare Mind 2. The Sacri- 

penitent and contrite Heart, 3, The Sacri- 
— fo ſelves, our Souls and Bodies, by which is 
meant, as it is an inward Sacrifice, a firm and unfei 


ed Reſolution and Engagement — perfirers 
— DN — 


all ſorts of good 
Werk: And d dns * ſuppoſes, that our 


Hearts will actually concur with our inward ARi- 
ons in the Performance of thoſe Duties, and that 
we intentionally refer them all to the Honour of 
God. Now internal Sacrifices, or if there 
be any other of the like Nature, of fincere Pie- 
To, harity, and Obedience, are the Oblations of 

s as Members of the inviſible Church, 
and are no Part of the external Sacrifice of the 
oe a A aa 


ner 
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ner offers at the Altar. For the Prieſt cannot 
offer that which he is entirely ignorant of, and is 
known only to God and the Conſcience of the 
Offerer. Such inviſible Sacrifices can only be of- 
fered by the Souls of devout and holy Men 
themſelves, and by Chriſt the inviſible High- 
Prieſt, as St. Auſtin informs us: The viſible 
Prieſt offering them not really, but vocally and 
by Signs and Symbols. Theſe inviſible Sa- 
crifices then ought not to be brought into the 
Debate. And tho? it be granted they are not on- 
ly true and proper Sacrifices, but alſo the moſt 
perfect, excellent and acceptable to God, (and 
without which the external Sacrifices are ſo far 
from being beneficial, that they are indeed hurtful 
to the Offerers,) and may and ought to be offer- 
ed, tho? inviſibly, at the Euchariſt both by Prieſt 
and People; yet they are manifeſtly beſides the 

ueſtion, which relates only to the publick and 
viſible Miniftration of the bleſſed Sacrament ; un- 
leſs Sacrifices can be viſible and inviſible at the 
ſame Time, which ſeems to me a Contradiction. 
2. BxsiDEs theſe inviſible Sacrifices, - which 
are only the inward Operations of the Soul, and 
which therefore in the ſtricteſt Senſe are ſpiritual 
Sacrifices, Sacrifices of the Heart. or Soul and 
Spirit; there is another Sacrifice, formerly viſible 
when offered, but now inviſible to us, and that 


Ei ſacrificamus hoſtiam humilitatis & laudis in ara cor- 
dis igne fervide caritatis. De civ. Dei. lib, x. c. 15 . 2. 
Cum ad illum ſurſum eſt, ejus eſt altare cor noſtrum. Ibid. 

d Ejus bnigenito eum ſacerdote placamus. Ibid. & cap. 6. 
Cum igitur vera Sacrificia opera ſint miſericordize---opera ve- 
ro miſericordiæ non ob aliud fiant, niſi ut a miſeria libere- 
mur profetto efficitur, ut tota ipſa redempta Civitas, hoc 
eſt, congregatio ſocietaſq; ſanctorum, univerſale ſacrificium 
offeratur Deo per ſacerdotem magnum—— | © Ow 

Hujus autem ' praclariflimum atq; optimum ſacrificium 
nos ipſi ſumus, hoc eſt Civitas ejus— Ip. kb. xi. c. 23. . 5- 
8 . 18 
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is the Sacrifice of the Death of Chriſt, the all- 
ſafficient and truly meritorious Atonement which 
Chriſt made in Perſon upon the Croſs for the Sins 
of the whole World. This was a Work which 
only our bleſſed Saviour himſelf, being God as 
well as Man, could perform. And fince this Sa- 
crifice could be but once offered, it cannot now 
be often repeated, but can only be commemorat- 
ed and repreſented in the Way our Lord has ap- 
pointed. *Tis this Sacrifice once offered, which 
alone is in itſelf and in its own Nature propitia- 
tory and expiatory : This great Work of Mercy 
is the Foundation of the Covenant God made with 
Mankind, and purchaſed for us all thoſe Benefits 
which will undoubtedly make us everlaſtinghy 
happy: And from this one Oblation all other Sa- 
crifices whatever derive their whole Efficacy and 
Virtue. | 
3. Havins thus treated of the internal and of 
the inviſible Sacrifices, which the viſible Prieſt or 
ſacerdotal Officer can't perform; I come now to 
ſpeak of the external Sacrifices, the Oblation of 
which is his proper and ſole Buſineſs. And we 
may, I think, rightly enough divide theſe into 
two Sorts, viz. Vocal and Material. | 
And 1. OF the Vocal, which conſiſt of Forms 
of Prayer, Praiſe, and Commemoration offered 
to God by the Tongue of the Prieſt. Now theſe 
are commonly called ſpiritual Sacrifices, becauſe 
the Prieſt preſents them to God in the Name of 
the whole Congregation, as ſuppoſed to be expreſ- 
five both of his own and their Sentiments, which 
are the Acts of the Soul or Spirit of Man. But 
1 muſt beg Leave to obſerve, that theſe are 
not —_ ſpeaking | ſpiritual Sacrifices, be- 
cauſe tho* they may ſeem to fignify and declare 


the real inward Senſe of the whole Congregation, 
yet this is too frequently not the Truth of the 
; Matter. 


| 181. 
Matter. For both Prieft and People — fd 
wicked, and they may come near to with 
their Lips, while their Hearts are far from him. 
And in ſuch a Caſe, tho the Matter of Prayers, 
Praiſes and Commemorations be very good and 
Holy in itſelf, yet they are not fpiritual and rea- 
fonable, but mere Lip-Service with Regard to 
thoſe who pay it; and therefore their paying it 
s an Abomination, for which God will ſeverely 
puniſh them. Suppoſe in an Aſſembly there are 
a great many, as too often happens, who in their 
Hearts believe nothing of the Chriſtian Religion; 
ot if they do believe it, do it in fo flight and fu- 

rficial a Manner, which their wicked and de- 

hed Lives do notoriouſly teſtify, that they 
may as well, perhaps better, not believe it at all. 
Now theſe may come to Church for Form's Sake, 
and give their aſſent to the Words of the Prayers; 
but it by no Means follows that thoſe Prayers 


expreſs the inward Thoughts of their Hearts. The FR 


Sacrifice of the Prieft therefore, as he is as it were 
the Mouth of the Aﬀembly, is merely external 
and vocal: And thoſe who are the good Members 
of the Congregation, whether the Prieft or ary 
of the People, joining their true inward and 
perly ſpiritua} Sacrifices to the publick Miniftra- 
tion of the Prieft do their whole Duty. Bat in 
this Affair every Man is his own Prieft, be- 
cauſe, as I hinfed above, he alone can invifi- 
bly offer fach a fpiritual Sacrifice. And if he 
* without Guile and Hypocriſy in 
his Mind and Heart, goes along with the Words 


485. Cyprian intimates ſomething to this Purpoſe in thefe 
Words: it adverfarins frequenter & penetrat, & ſubtili- 
ter fallens preces noſtras a Deo avocat, ut aliud habeamus in 
corde, aliud in voce, quando intentione ſincera Dominum de- 
beat non vocis fonus, fed animus & ſenſus orare. De oratione 
Dominica, p. 152. . ho 


= * 
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the Prieſt utters, the outward: Celebration will 
become to bim a fpiritual Sacrifice, becauſe 
througk the Mediation of Chriſt God will cer- 
tainly hear the Prayers with Regard to him, 
and confer upon him thoſe ſpiritual Bleſſings, 
which are the Reward of all true and ſincere 
* 2 To prove farther, that the Office 

the Plieft is merely external, let me put the 
45 Laich St. Auſtin, — one who merely coun. 
terfeits a Belief in Chriſt ſhould come to receive 
Baptiſm,” and the Prieft thereupon performs the 
outward. Rite; no Body will deny that he re- 
ceives true Baptiſm, tho he remains ſtill uncon- 


inward Chriſtian Sacrifice of the Perſon's Conver- 

3 fion of the heart, altho* he- does his Part com- 

4 pletely. The ſame may be faid with Regard to 

i all the other facerdotal Functions. He can pe per- 
form the outward Offices of preaching, 5 projng 

and adminiſtring the Sacraments, and 2 al 

Paul can plant, and Apollos can water, og God * 

 _ _ giveth the Encreaſe. God concurs with the out- 

x —— Act of the Prieſt in beſtowing the Bleſſings 

n the true Believer, It is therefore a great 

DS Miſtake to ſay, as Dr. Waterland does, that the 

facerdotal Oblation conſiſts in offering the inward 

427 Sacrifices of the People's contrite Hearts, 
eir Faith, Hope, Self- humiliation, the redempta 

civitas, or the elect Members of the inviſible 

Church, their Sacrifice of Prayer from a pure 


* d chords ar - ſictus a dimiffa ſunt 
2 annon fint dimiffa ? Si dixerint, non eſſe dimiſla ; 


ro, fi poſtea fitionem ſuam corde concuſſo & vero dolore 

teretur, denuo baptizandus judicaretur ? Quod fi dementifh- 

mum eſt dicere ; fateantur vero baptiſmo Chriſti baptizari 

E bominem, & tamen cor ejus in malitia vel facrilegio per- 

5 e abolitionem non nero NI + 
mo, lib, 1. 5 28, 
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verted. The Prieft then does not here offer that 
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Heart, the Sacrifice of true Converts or fincete 
Penitents: All the Prieſt can do, is to preſent the 
vocal Prayers, Praiſes, Commemorations and Pro- 
feſſions of Obedience, which the People are to 
take care by their own Integrity and Holineſs ſhall 
be profitable to them. N 

Nov theſe vocal Sacrifices are acceptable in 
themſelves, by whomſoever offered, and may be 
called ſpiritual, in Oppoſition to the groſs, carnal 
and typical Rites of the Jews, which were abo- 
liſhed by Chriſtianity, for theſe Reaſons : Becauſe 
in. themſelves they ſignify thoſe inward ſpiritual 
Sacrifices which every Chriſtian ought to offer; 
and becauſe through the Interceſſion of Chriſt the 
bring down ſpiritual Bleflings upon thoſe who of. | 
fer them worthily. Now the fewith Sacrifices re- 
lated primarily to the purifying of the Fleſh and 
to temporal Bleſſings and © Puniſhments. For 
which Cauſe they were no longer to be continued, 
but on courſe being but mere Shadows of Chriſt's 
grand Sacrifice did vaniſh and expire. But tho? 
theſe vocal ones are, I grant, true and proper 
Chriſtian Sacrifices, and in a large Senſe may be 
called ſpiritual, yet they are much to blame who 
oppoſe theſe to all Sacrifice of the material Kind, 
under Pretence that every material Sacrifice muſt 
neceſſarily be Jewiſh. It may, I think, as well be 
argued, that all external or bodily Worſhip is Jew- 
iſh, as that a material Sacrifice as ſuch is ſo. The 
Words of Prayer are as much Signs-of the Matter 
they expreſs, and bowing the Body or kneeling and 
the like fignificative (or ought to be ſo) of the in- 
ward Diſpoſitions of the Soul, as material or viſi- 
ble Sacrifice is a ſacred Sign of the Thing it repre- 
ſents. Now if this outward and bodily Service may 
be dignified with the Name of ſpiritual, as being 
4 Actions whereby we reverence and honour 
God, and holy Duties which God hath required of 
"I 13 Us 


„ 
us to his Glory and our own Salvation, if we per- 
form them as we ought; 1 can't fee why a material 
Sacrifice ſnould not be equally a Thing of a ſpiri- 
tual Nature, ſince by it we pay direct Homage to 
God, and keep up our League of Amity with him; 
and through Chriſt's all- ſufficient expiatory Obla- 
tion (of which it is the inſtituted Memorial and 
Repreſentation) have all the good Things promiſ- 
ed in the Goſpel beſtowed upon us. All the Rea- 
ſon I can find why it cannot be a ſpiritual Sacri- 
fice, is becauſe it 1s typical, and if typical, there- 
fore Jewiſh. But this methinks is a very weak 
Conſequence, unleſs it is typical in the fame Senſe 
the Jewiſh Sacrifices were; that is, not only Types 
of Chriſt to come, but alſo ſuch weak and beg- 
arly Elements as they were, ſuch feint Reſem- 
— as had ſcarce any Force or Virtue in 
them, and not prima facie or directly deſign- 
ed for that great End and ſupreme Good, 
which wg may truly attain everlaſting Salvation. 
A Mare therefor as well as the Vocal may 
be a Chriffian Sacrifice, and conſequently a ſpiri- 
tual one, being ordained, by Chrift for ſpiritual 
Ends and Purpoſes, and as exactly agreeing to St. 
Auſtin's Definition, as any other external Sacrifice 
whatſoever. I am ſure St. Auſtin himſelf thought 
ſo, nay he plainly prefers the material and viſible 
Sacrifice of Chriſtians before the vocal ones, as a- 
ny one may ,perceive by the following Words : 
% Thoſe who think, ſays he, theſe vifible 1 
* | |; | c fices 


Qui autem putant hc yiſibilia ſacrificia diis aliis congru- 
ere, illi vero tanquam inviſibili inviſibilia, & majori majora, 
meliorique meliora, qualia ſunt puræ mentis & bonæ voluntatis 
dfficia; profecto neſciunt; hæc ita eſe figna illorum, ſicut ver- 

ba ſonantia ſigna ſunt rerum. Quo circa ſicut orantes atque 


laudantes ad eum dirigimus fignificantes voces, cui res ipſas 4 
| | w 55 | cor at 
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+ fees are piper for other Gat, bd nil | 
ones to the true God as 1 
4 and better to him who is 
7 ſuch as the Duties of a pure c 
* Diſpoſition; they do 3 — 4 one 
' are the Signs of the ether, as Words ar the =P 
„e Signs of Things. Wherefore as in our Prayers 
e and Praiſes. we direct dur Words to 
F him, whom we offer the T themſelves to, 
. which abe in our Hearts, a which we ſignify 
5 by them. So when, we facrifice we: know that 
| « the viſible — —-„-—⅛ 
* than to himwhoſe inviſible Sacrifice we ourſelves 
* ought to be in our Hearts.“ And what this vi- 
fible or material Sacrifice is, he informs us in the 
very next Chapter: The Sacrament of which 
„* Thing; ſays he, (meaning Chriſt's s perſonal Sacri- 
«« fice)hewouldhave the daily Sacrifioeof the Church 
to bez which, ſince the ee ech of Chriſt 
“ her Head, learns to offer herſelf by it It then 
St. Auſtin ſpalee the Senſe of the Che — 
him, As Dr. IN —_— n it þ i | 


corde ita 8 
yiſibile » ſacri cium pr Blogs eſle noverim „ Quam . 
I cordibus nofirts inviſibilt "a ed nos Fi furnus : av. 
„ lib. x. c. 19. RD 
2 © Unde verw Mie Mediator, in dunhum formain (ervi ge- 
1 cipiens Mediator eſſectus eit Dei & hominum homo Chriſtus 
Jeſus, cum in forma Dei facrifigium cum patre ſumat, cum qua 
& unus Deus eſt, tamen in forma ſervi ſacrificium malui 
quam ſumere, ne vel hac oecafione quiſquam exiſtimaret euili- 
bet facrificandum eſſe creaturz, Per hoc & ſacerdos eſt, jpſe 
offerens, ipſe & oblatio. Cujus rei 1 quotidianum 
eſſe voluit eccleſiæ ſacrificium : 2 capitis co 
lit, ſeipſam per ipſum diſeit ujus veri ſacrif 
(meaning Chriſt's po Sacrifice, and not the Church's 


herſelf, 525 Dy, Waterland miſtakes it in his Review, p. 529 
multi * e ſigna erant nt ca =] 
-. cum idle cu verbis m 

res una > dicerendr, ut line a 2. ** 
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"Sens, and are not to be ſpeaking account. 
ed as lch. But I will not infift upon that; for 
both Kinds of C may be comprehended, I 
Le eos 0 Hhirs go I will nies 
whether or . not 
for that would only wrangling about Words, 1 
Or the otlier ſort of external Sacrifices of 

Chritians, and they 1 "Now a ma- 
terial "Sacrifice may A 8 
ral Definition of be thus * 4 
Work, for the complete . of w 
1 a material . re e 
$6 oe e aud CR Nets 
te the that we everlaſti 

„Marzzlar i then may babe e 
on 71 0 avate and publick. Private are ſuch 

5 makes, when he gives an Alms 

* oor, or feeds the , or clothes the 
Naked for God's Sake. In ch Caſe the Mo- 
ney, the Meat, the Clathes are Oblations to God, 
and tho? given to Man, are as it were offered a Sa- 
crifce to his Honour and Service. But theſe pri- 
vate Sacrifices being wide of our preſent Queſtion, 
I ſhall fay no more of them. 
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And here I ſhall not diſpute whether Baptiſm may 
not in a large Senſe, conformably to St. Auſtin's 
Definition, be called a Sacrifice, Yet ſince it is not 
commonly called ſo, and the Euchariſt is indeed 
ſo in the moſt eminent and emphatical Manner, 
we will ſet afide the Conſideration of Baptiſm, and 
proceed directly to treat of the other Sacrament, 
| WR is a part of the publick external Worſhip of 
Io keep cloſe therefore to St. Auſtin's Definiti- 
on: The Euchariſtick Sacrifice is a Work done by 
a Prieſt, for the Performance, of which Bread and 
Wine is uſed or offered in the Manner Chriſt has 
appointed, in order to keep up our Covenant and 
Communion with God, to the End that we may 
be everlaſtingly happy: Or in other Words: It is 
2 ſacerdotal Oblation of Bread and Wine made to 
God in the Manner Chriſt has appointed, &c. 
Now this is a Definition of the Euchariſtick Sacri- 
crifice, the Word Sacrifice being taken, as it fre- 
quently is, for the ſacrificial , Miniſtration. And 
here let me take Notice, that St. Auſtin i ſays there 
are four Things to be conſidered in every Sacrifice; 
viz. to whom it is offered, by whom it is offer- 
ed, what is offered, and for whom it is offered. 
And in another Place, ſpeaking of Cain's Sacrir 
fice, he affirms, that a Sacrifice is rightly offer- 
c ed, when it is offered to the true God, to 
** whom alone we ought to facrifice : But it is not 


« rightly divided, if ether the Places or the Times | 


i —Quatuor conſiderantur in omni ſacrificio, cui offeratur, 7 
quo offeratur, quid offeratur, pro quibus offeratur. De 


Trin. Lib. IV. F. 19. 


Recte quippe offertur ſacrificium, cum offertur Deo vero, 1 | 


Cui uni tantummodo ſacrificandum eſt. Non autem recte di- 


„ 7 
* . 


viditur, dum non di ſcernuntur recte vel loca, vel tempora, vel | * 


res ĩpſæ 2. offeruntur, vel qui offert & cui offertur, vel l 
quibus 
XV. c. 7.4.1. 


* 


veſcendum diſtribuitur quod oblatum eſt. —Ib. ib. 


„ 


Il 


of offering, or the Things themſelves which 
« are offered, or he who offers, and to whom it 
c js offered, or thoſe to whom that which is of- 


ce fered is diſtributed to be eaten are not nghtly 


c diſtinguiſhed.” He ſeems to have forgot to men- 
tion, the eſſential Rites with which it is offered. 


But it is remarkable, that one of the Things to be 
conſidered in a material Sacrifice, (for of that he is 
talking) is what is offered, or the holy Gift which 
is preſented by the Prieft unto God. For in a ma- 
terial Sacrifice there is ſtrict Regard had to the 
Gift all along through the whole Action, and with- 
out the Gift the Action or work cannot poſſibly 
proceed. In ſuch a Work every Thing the Prieft 
fays or does apparently relates to it. The facrifi- 
cial Miniftrations of the Jewiſh Prieſts, and all the 
particular Rites belonging to them had Reſpe& to 
the Thing. facrificed, whether animate or inant- 
mate. And if ſuch Miniſtrations were Sacrifices, 
it muſt follow, that Miniſtrations or Works of the 
ſame Nature muſt be ſo too. In the Jewiſh Sacri- 
fices the material Things were offered to maintain 
their League and Covenant with God. If then 
the Bread and Wine in the Euchariſtick Sacrifice 
are offered, dedicated and conſecrated to God, and 


* 


alſo eaten and drunk as ſuch, to maintain Fellow- 


ſhip and Communion with Chriſt and with God, 
it 18 as much a Sacrifice as the Jewiſh ; and as its 
farther End is to bring us to everlaſting Life, it is 
a far more valuable Sacrifice. Let it be 

then that the Euchariſtick Sacrifice is a Work or 
Service: But then take this along with you, that 
this Work cannot be done, nor this Service can- 
not be performed without the material Thing. The 
Prieſt, by our Saviour's Command, is to take ſome- 
thing into his Hands, and give Thanks over it, 
and bleſs it, and break it, and declaring it to be 
Chriſt's Body diſtribute it to be eaten; the like is 


to 


| | [16] | 
to be ſaid of the Cup. Now pray what is the 
ſomething ? 'Tis and Wine, which is thus 
| both by manual and vocal Rites dedicated and 
conſecrated to God, and conſumed. in a facrificiat 
Feaſt both by Prieſt and People. Here is a ſacri- 
ficial Work done, in which Bread and Wine 
have a principal Part, fince it cannot poſhbly be 
Certainly then 7 
exceeding ſtrange, if this Work ſhould be a Sacri- 
ice, and yet the material Part ſhould not be a chief 
Ingredient. I preſume it will not be denied, that 
the Sacrifice of the Croſs was a material Sacrifice : 
And yet this was a Work or a Service too as well 
as the Sacrifice of the Euchariſt. Therefore being 
a Work or a Service does not make a Sacrifice 
ſpiritual. ' For if it did, there could be no ſuch 
Thing as a material Sacrifice: then the Patriarchal 
and Jewiſh Sacrifices were not material, for they 
were Works and Services too; neither was our 
bleſſed Saviour's Sacrifice of himſelf. A Work, Ser- 
vice, or Sacrifice therefore muſt be denominated * 
iritual or material from the Subject-Matter: If 
the: Subjet-Matter be ſpiritual, as Acts of the 
Mind, Se. then the Work or Sacrifice is ſpiritual 5 
but if it be a material Thing, then it is material, 
ently the Matter of the Eucharift 
Bread and Wine, it is a material Sacrifice, or is 
Bread and Wine materially conſidered. | 
Havi thus, I imagine, ſufficiently ſhewn, 
that the being a Work or Service does by no 
Means exclude the material Thing, the Bread and 
Wine, from 157 an eſſential Part of the Eucha- 
riſtick Sacrifoe; I ſhall conſider the Thing in ano- 
ther View, a the Word ee means the Gif 
or material Thing itſelf offered to God | 


Vith certain Rites to pay him Honour Service 


and cloſely to knit and unite us to God by cove- 
2 wih him. Now the Euchariſtiek Ele- 
8 ments 


LI at; 
ments dedicated and conſecrated to God's Service 
may very properly be called a Sacrifice in this 
nſe. For we offer and preſent them upon God's 
Altar with thoſe Rites, our Lord has appointed; 
that we may worſhip him in the moſt ſolemn and 
beneficial Manner with them; and that through 
Chriſt commemorated; repreſented and applied by 
theſe conſecrated Gifts, we may derive down up- 
on us all the Benefits of our Lord's Paſſion. The 
Gifts therefore being thus offered may very juſtly 
and properly be called a Sacrifice. And indeed 
this Notion of a Sacrifice, as it is.a material Gift of- 
fered, is a plain Conſequence of the former Noti- 
on, as a Sacrifice means the actual Oblation of a 
material Gift. For if the ſacerdotal Oblation to 
God; the Work done, be a Sacrifice or Celebrati- 
on of a Sacrifice, then the Thing offered is the 
Victim or Gift ſacrificed. - For 2 the per- 
forming of all the appointed Rites over the Things 
preſented to God by the Jewiſh High- Prieſt, was 
the ſacrificing Action; conſequently the Things 
preſented were the Things facrificed : Our bleſſed 
Saviour's voluntary Oblation of himſelf was his 
ſacrificial Miniſtration; and therefore himſelf or his 
human Nature hy poſtatically united to the di- 
vine was the Victim. The like may be ſaid of 
the ſacrificial Celebration of the Euchariſt; and of 
the material Thing offered thereby. It were need 
leſs to prove from Scripture, that the material 
Thing offered is frequently called a Sacrifice, be- 
cauſe there are many known Places, where the 
Word might be taken in this Senſe: And as to St. 
Auſtin 1 have ſhewn- above, that he calls the | 
Things offered viſible Sacrifices; and in particular, 
that he calls the Euchariſtick Elements the daily 
Sacrifice of the Church. And in this very Chapter, 
where he gives us the abovementioned Definition 
of a Sacrifice, 2 the internal Sacri= 


* 


fice 
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fice of Chriſtians which they inviſibly offer, H 
has the following Words: Which Sacrifice, 
© (meaning the inward one juſt now ſpecified) the 
« Church ſolemnizes in the Sacrament of the Al- 
cc tar, for that ſhe herſelf is offered in that Thing 
“ which ſhe offers.” Now the Thing ſhe offers 
or ſacrifices is the Bread and Wine, which both 
repreſent Chriſt and his Church. The Prieft then 
by offering the Elements offers the Church ſymbo- 
lically and externally, and Chriſt our inviſible 
High- Prieſt offers it really and viſibly. | 
Ap as a farther Proof, that the Word Sacri- 
fice will bear this Acceptation, in the Chapter be- 
fore his famous Definition St. Auſtin tells us what a 
viſible Sacrifice is: A viſible Sacrifice, ſays he, 
is a Sacrament, that is a ſacred Sign of an invi- 
« ſible Sacrifice.“ This is manifeſtly a Definition 
or Deſcription of the material Gift. Now it would 
be very unaccountable, that heſhould ſo immediate- 
ly contradi&\ himſelf, if the Word Sacrifice, con- 
gerd as a material one, will not admit of both 
theſe Senſes, and may not be underſtood, not only 
of the oblatory Service, but alſo of what is offer- 
ed thereby. Mr. * Mede obſerves, that St. Auſtin 
defines a Sacrifice in this Manner, That which 
<< we devote, dedicate, and render unto God, for 
<« this End, that we may have a holy Society and 
« Fellowſhip with him.” According therefore to 
St. Auſtin, who is acknowledged to ſpeak the Senſe 
of the Churches before him, it is not at all incon- 


Hoc eſt ſacrificium Chriſtianorum : multi unum corpus in 
Cbriſto. Quod etiam in ſacramento altaris fidelibus noto fre- 
quentat Eccleſia, ut ei demonſtratur, quod in ea re quam offert 
ipſa offeratur. | | | 

m Sacrificium vifibile inviſibilis ſacrificii ſacramentum, id 
eſt, facrum ſignum eft. 

-  ® Quod Deo nuncupamus, reddimus & dedicamus, hoc fine, 
ut ſancta ſocietate ipſi adhæreamus. Mede's Works, p. 370. 


ſiſtent 


[ 19 ] 
ſiſtent to comprehend both the Work and. the Gift 
under the Name of Sacrifice. Let me here juſt 
intimate, that if this is a good Definition of a viſi- 
ble or material Sacrifice, that it is a Sacrament or 
ſacred Sign of an inviſible Sacrifice, dedicated or 
devoted to God for the End aforeſaid, then vice 
verſa, by the Rule, that Definitions and the Things 
defined ought to be reciprocal, ſuch a Sacrament 
or ſacred Sign is a viſible Sacrifice, Now it cannot 
be denied that the Eucharift or the Thing which is 
offered is ſuch a facred Sign; therefore 2 
to St. Auſtin it muſt be a viſible Sacrifice. In bo 
Views then the Euchariſt is a material Sacrifice, 
and if St. Auſtin may ſtill have leave to be Judge, 
I am much miſtaken, if it is not proved to a 
monſtration. In Confirmation of the Definition of 
a viſible Sacrifice above ſet down, I beg leave to 
ſubjoin, what St. Jidore of Sevil, (an antient Writer 
_— porary with Gregory the Great) who ſtudied 
St. Auſtin throughly ſpeaks of the Euchariſt as 
—— a Sacrifice : It is called a Sacrifice, ſays 
* he, that is, a Thing made holy, becauſe it is 
c conſecrated by myſtical Prayer or a Memorial 
Sof our Lord's Paſſion for us.“ From which 
Paſſag e it is ſufficiently manifeſt, that the holy E- 
Jn offered and ted by Prayer are the 
Sacrifice of the Euchariſt, 


o Sacrificium dictum, quaſi ſacrum factum, quia prece 
myſtica conſecratur in memoriam pro nobis dominicz _ 
nis. Iſidor. Hiſpal. lib. VI, Orig. c. 18. (al. 19.) The 
ter Part of this Sentence is borrowed from St. Auſtin, lib. Int, 
de Trin. c. 4. St. Ifdore kikewiſe gives us anther Definition of 
@ Sacrifice :  ** Sacrificium eſt victima, & quercungue cremantur 
in ara, vel ponuntur : A Sacrifice is a Victim, and whatfcever 
« js burnt u _ an Altar, or * laced — it.“ Whatfoever 
then is * upon an Altar for divine is a Sacrifice. 
Theſe abovementioned Definitions of a 3 Sacriſice, con- 
ſidered as a material Gift, agree with Dr. Hickes's ſecond De- 
nition, and with thr of Mr Johnſon and others. © 


C 2 Travs 
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I Max already ſaid enough to ſhew it is St. 
Auſtin's Opinion, that the Euchariſt is a viſible or 
material Sacrifice; but to put the Matter beyond 
all Queſtion, I will produce ſome more Teſtimo- 
nies from the Works of that great Doctor of the 
Church. In his Book de Civ. Dei he endeayours 
to ſhew, that we are not to offer any ſort of Sa- 
crifice, whether viſible or inviſible, to any but God. 
He plainly diſtinguiſhes in the 34 Chapter of the 
10 Book © between the Service we pay to God in 
the outward Celebration of the Sacraments, and that 
we pay him within ourſelves ;, and both. theſe are 
contained in the Worſhip due only to God. In the 
one Service ſomething material is uſed, in the other 
the Oblation is purely ſpiritual. In the 4 Chap- 
ter he declares, that external and material Sacri- 
fice is due to God alone, and ſhews the Antiquity 
of it from the Sacrifices of Cain and Abel, of whom 
the Elder's Sacrifice God rejected, the Younger's 
he accepted. In the next Chapter he informs us of 
the Nature of the vifible Sacrifice : That it was 
only the Sign of the inviſible, that it was change- 
able at the Will and Pleaſure of God, that God 
did not require this Kind of Sacrifices for their own 
Sake, but for the Sake of thoſe Things which 
they ' ſignify 3 laſtly, that the ſpiritual or inviſible 
Sacrifices are more perfect and valuable, and there. 
fore are to be preferred to them. They both 
indeed are true Sacrifices in their Kind, but that 
the one is only the Sign of the other; and both 
are compriſed under St. Auſtins general Definition, 
which introduces the 6 Chapter, In the 2 Chap- 
ter he lets us know, * that the holy Angels would 
not have us offer Sacrifice to them, but to him 


? Huic nos ſervitutem, quæ aergie Grace dicitur, five in 
uibuſque ſacramentis, five in nobis ipſis debemus. J 
1— Nolunt nos ſibi ſacrificare, ſed ei, cujus & ipſi nobiſcum 
gacrifcium ſe eſſe noverunt. „ ITY be Tr $I ESFOR.. 6 „„ 
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whoſe Sacrifice both they and we are. And in the 
16 Chapter he aſſerts, * we are to give Credit to 
thoſe Angels, who command we ſhould facrifice to 
God alone, and not to thoſe who requirewe ſhould 
facrifice to themſelves or to falſe Gods, even tha? 
they ſhould work Miracles to perſuade us to it. 
And that he means by facrificing, offering viſible 
or material Sacrifices, is clear both from his com- 
ring them with the religious Rites and the Sacri- 
ces offer*d to bad Angels and falſe Gods, which 
were confeſſedly material, and by his ſaying that 
this very Kind of Worſhip was owing to the Cre- 
ator of all Things, and alſo by his declaring in 
the 19 Chapter, that viſible Sacrifice is to be of- 
fered to the true God, as a from the Paſſage I 
have citedabove. Towhich let me add another from 
* Chapter 26. That we need not fear the good 
« Angels will be offended at our not ſacrificing to 
e them, For what they know is only due to the 
true God, by adhering to whom they are hap- 
6 2 they would not have us pay to them either 
e by any fignificant Figure, or by the Thing 'it- 
<« ſelf ſignified by the Sacraments.” Where by 
the ſignificant D or Figure is meant the Sacra- 
ment or material Sacrifice, and by the Thing fig- 
nified the ſpiritual and inviſible. From whence it 
follows, that God requires the viſible as well as 
the ſpiritual Sacrifice as due to him, And who is 


* Quibus igitur Angelis—credendum eſſe cenſemus? Utrum 
eis qui ſe religionis rjtibus coli volunt, fibi ſacra & ſacrificia 
flagitantes a mortalibus exhiberi ; an eis qui hync omnem cultum 
uni Deo deberi dicunt ? | | 

* Non itaque debemus metuere, ne immortales & beatos 
uni Neo ſubditos non eis ſacrificando offendamus. Quod enim 
non niſi uni vero Deo deberi ſciunt, cui & ipſi adhærendo be- 
ati ſunt, proculdubio neque per ullam fignificantem figuram, 
neque per ipſam rem quæ ſacramentis ſignificatur, fibi exhi- 


beri vo unt. — 


— * 
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ignorant, that the Euchariſt is in the moſt eminent 


Manner the vi/ible Sacrifice of Chriſtians ? "WM 
WHICH, as it was not allowed to be offered to 
Angels, ſo neither was permitted to be offered to 
the Martyrs, To which Purpoſe St. Auſtin is like- 
$ wiſe very expreſs ; ** We don't, fays he, con- 
* ſtitute Temples, Prieſthoods, holy Rites and 
«« Sacrifices to the Martyrs z becauſe not they, but 
c their God is alſo our God. We indeed honour 
« their Memorials as of holy Men of God, who 
« even unto Death contended for the Truth —— 
« But who of the Faithful ever heard a Prieſt 
< ſtanding at the Altar, built for the Honour and 
% Worſhip of God over the holy Body of a Mar- 
« tyr, ſay in his Prayers, I offer Sacrifices to thee, 
« O Peter, or Paul, or Cyprian; fince at their 
e Memorials Sacrifice is offered to God, who 
made them both Men and Martyrs ? — There- 
* fore whatſoever Reſpects religious Men pay in 


the Places of the Martyrs, they are the Qrna- 


- © Nec tamen nos eiſdem Martyribus templa, facerdotia, 
ſacra & ſacrificia conſtituimus: quoniam non ipſi, ſed Deus 
eorum nobis eſt Deus. Honoramus ſane Memorias eorum tan- 
quam ſanctorum hominum Dei, qui uſque ad mortem corpo- 
rum ſuorum pro veritate certarunt is autem audi vit ali- 

ndo fidehum ſtantem ſacerdotem ad altare etiam ſuper. 

cum corpus Martyris ad Dei honorem cultumque conſtruc- 
tum, dicerę in precibus, Offero tibi ſacrificium, Petre, vel 
Faule, vel Cypriane; cum apud eorum Memorias offeratur 
Deo, qui eos & homines & Martyres fecit? Quæcunque 
igitur adhibentur religioſorum obſequia in Martyrum locis, 
ornamenta ſunt Memoriarum, non ſacra vel ſacrificia mortuo- 
rum tanquam Deorum. Quicunque etiam epulas ſuas eo de- 
ferunt, quod quidem a Chriſtianis melioribus non fit, & in 
pleriſque terrarum nulla talis eſt conſuetudo; tamen quicun- 
que id faciunt, (quas cum appoſuerint, orant, & auferunt, ut 


veſcantur, vel ex eis etiam indigentibus largiantur) ſanRificari 


ſibi eas volunt per merita in nomine 1 
Martyrum. Non autem eſſe iſta facrificia no- 
vit, qui novit unum, quod etiam illic offertur ſacrificium 


wifi De Civ. Dei, lib, VIII. c. 27. 
ments 
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« ments of their Memorials, and not facred Rites 
c or Sacrifices 3 _— niger. lpm ma 
« Whoever alſo brin ither their Banquets, 
« which yet is not roms Fr the ſounder Chriſtians: 
ce and in moſt Places there is no ſuch Cuſtom: 
« Nevertheleſs whoever does ſo, (which Enter- 
c tainments when they have brought thither, they 
<« pray, and take them away again, that they may 
c eat them, or beſtow Part of them upon the 
« Poor) they only mean that their Food ſhould 
cc be ſanctified to them by the Merits of the Mar- 
« tyrs in the Name of the Lord of the Martyrs. 
<«< But that ſuch Banquets are not Sacrifices to the 
« Martyrs he knows, who knows the one Sacri- 
<« fice of Chriſtians which is there offer d.“ No 
Body can doubt but the Sacrifice here mentioned is 
ſomething material. He here ſhews that the Feaſts 
at the Tombs of the Martyrs, which were mate- 
rial Things, could not be Sacrifices of Chriſtians; 
for this Reaſon, becauſe the Faithful knew they 
had but one Sacrifice, which, as the Feaſts were, 
was viſible and mate rial. This Reaſon there- 
fore would loſe all its Force, if the one Chriſ- 
tian Sacrifice were purely ſpiritual 3. it therefore 
muſt be the Sacrifice of Bread and Wine, which 
St.“ Auſtin ſays all the Church offers. There is a 
like Paſſage in his 20 Book againſt Fauſtus, c. 21. 
where he ” informs us, they did not build Altars 
| to 
Aquarii ex illo appellati ſunt, quod aquam offerunt in 
poculo emen, non illud quod omni; ma Lib. de Hzreſ. 
» — Ut null „ ſedi Martyrum, vis 
in memoriis ———— — .— an- 
tiſtitum in locis ſanctorum corporum aſſiſtens altari, aliquando 
dixit, Offerimus tibi Petre; ſed quod offertur, offertur Deo 
Colimus ergo Martyres eo cultu dilectionis & ſocietatis—At illo 
cultu, quæ Græcè ai dicitur—, cum fit quædam propriè di- 
vinitati debita ſervitus, nec colimus, nec colendum docemus, niſi 
unum Deum. Cum autem ad hunc cultum pertin tat oblatio 


ſacri- 
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to the Martyrs but to God; and that the Sacrifice 
which was offered, was offered only to God; Now | 
that this Sacrifice was as to its Subſtance material 


is manifeſt from hence; becauſe a material Sacrifice 
is the only proper one for 4 material Altar. And 
this is farther clear'd from what ſoon after follows: 
« We worſhip the Martyr, ſays he; with the Wor- 
<< {hip of Love and Society—But with that Wor- 
«« ſhip called Aargzia;—being a Service proper to 
& God, we neither worſhip; nor teach any one 
<« to worſhip any other put God alone. And 
<< whereas the Offering of Sacrifice appertains to 
ce this Kind of Worſhip, whence it is called Ido- 
ce latry in thoſe that give it to Idols: We neither 
<< offer nor teach any to offer any ſuch Thing ei- 
ce ther regs: ang or any holy Soul, or any 
Angel.“ Which is all manifeſtly to be under- 
ſtood of offering the external Sacrifice of the Eu- 

chariſtick Elements. For ſoon after he aflures us, 
that they frequently ſacrificed to God in the Me- 
mories or Churches of the Martyrs; by that only 
Rite, whereby he ordered in the Goſpel that Sa- 


_ crifice ſhould be offered to him: Which belongs 


to that Worſhip which is called Latria, and is due 
to God only; What Sacrifice is here meant is vi- 
fible enough ; and what the Drift of all this is, 
ap ſufficiently plain, to wit; that they did not 
celebrate the Sacrifice of Bread and Wine accord- 
ing to the Rite or Method preſcribed by Chrift to 
the Martyrs, but to God. And this St. Auſtin 


facrificii, unde idololatria dicitur eorum, qui hoc etiam idolis 
exhibent ; nullo modo tale aliquid offerimus aut offerendum 
præcipimus, vel cuiquam i, vel cuiquam ſanctæ animæ 
vel cuiquam Angelo——-Sacrificare martyribus dixi : non dixi 
ſacrificare Deo in memoriis martyrum ; quod frequentiſſimè 
facimus, illo duntaxat ritu, quo fibi ſacrificari novi teſtament! 
manifeſtatione præcepit: 2 pertinet ad illum cultum quæ 
4 fully 


1251 
fully confirms elſewhere, For ſays he, * We do not 
abu to our Martyrs Temples as to Gods, but 
Memories or Churches in Memory of them as 
„ to dead Men, whoſe Spirits live with God; 
neither do we erect Altars, upon which we fa- 
& crifice to the Martyrs, but to the one God both 
« theirs and ours : At which Sacrifice, as Men of 
„ God, who have overcome the World in con- 
* fefling him, they are named in their Place and 
% Order; but are not invoked by the Prieſt 
„ who ſacrifices. For he facrifices to God, and 
« not to them, altho' he ſacrifices in their Memo- 
„ rial; hecauſe he is God's Prieſt and not theirs, 
„But the Sacrifice itſelf is the Body of Chrift, 
„ which is not offered to them, for they them- 
<« ſelves alſo are it.“ That is, they are the myſti- 
cal Body of Chriſt, as the external Sacrifice of 
Bread and Wine is the Body of Chrift ſymbolically 
mund virtually. Here it is to be noted the Word 
ſacriſicium has a twofold Acceptation in this Paſ- 
ſage. The Words, at which Sacrifice, are to be 
underſtood, of the Work or Celebration of the 
material Sacrifice at the material Altar: And the 
Words, the Sacrifice itfelf, mean the material 
Thing offered. So that according to St. Auſtin, 
not only the Oblation of a Sacrifice may be called 
a Sacrifice, but the Thing offer'd alſo, which con- 


firms what J have diſcourſed above. This may be 
Neos autem Martyribus noſiris non 8 ſicut Diis, fed 


memorias ſicut hominibus mortuis, quorum apud Deum vi- 


vunt ſpiritus, fabricamus ; nec ibi erigimus altaria, in quibus 
ſacrificemus Martyribus, ſed uni Deo & Martyrum & noſtro: 
ad quod ſacrificium, ſicut homines Dei, qui mundum in ejus 
cConfeſſione vicerunt, ſuo loco & 3 nominantur. Deo 
quippe, non apſis, ſacrificat, quamvis in memoria facrificet 
. 1 C Ipſum vero ſacri- 
Chriſti, quod non. offertur ipfis, quia hoc 
kd ple De De Civ. Dei, lib. XXII. c. 10. 
D illuſtrated 


* 
— TT — 
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illuſtrated by what St. Au/tin ? ſays about the menſa 


Cypriani, or the Altar or Communion Table which 
was erected in the Place where St. Cyprian ſuffered. 
He tells us, That in the fame Place a Table 
vas built to God; and yet it is called the Ta- 
© ble of Cyprian, not becauſe he himſelf was facri- 
* ficed upon it, and becauſe by his own being 
% facrificed he prepared this Table, not upon 
& which he eats or is fed, but upon which the 
« Sacrifice is offered to God, to whom he alſo 
« himſelf .was offered.” The Table ſhews what 


ſort of Sacrifice that is, ſuch a one as St. Optatus, 


who flouriſhed a little before St. Auſtin, ſpeaks of : 
„Wine, ſays he, is trodden and preſſed out by 
c Workmen who are Sinners, and ſo of it a Sa- 
& crifice is offered to God.” 


AnoTHER Argument to prove, that St. Auſtin 


held the Euchariſt to be a material Sacrifice, may 


be drawn from his affirming, that Melchiſedech's 
Sacrifice was a Type of it, and that the Matter 
was the ſame in both. There are ſeveral Paſſages 
in his Book De Civ. Dei, which I will ſet down in 
the ſame Order as they are to be found. Abra- 
* ham, * ſays he, was bleſſed by Melchiſedech, 


V Sicut noſtis, quicunque Carthaginem noſtis, in eodem lo- 
co Menſa Deo conſtructa eſt: & tamen menſa dicitur Cypri- 
ani, non quia ibi eſt immolatus, & quia ipſa immolatione ſua 
paravit hanc menſam, non in qua paſcat five paſcatur, ſed in 
qua ſacrificium Deo, cui & ipſe oblatus eſt, offeratur. Serm. 
310. F. 2. 


Nam & vinum a peccatoribus operariis & calcatur & pre- 


mitur; & fic inde Deo ſacri ficium offertur. Lib. III. 


Sed plane tunc benedictus eſt a Melchiſedech, qui erat 
ſacerdos Dei excelſi.Ibi quippe primum apparuit ſacrifi- 


cCium, quod nunc a Chriſtianis offertur Deo toto orbe terrarum, 
KX impletur illud quod longe poſt hoc factum per prophetam 
dicitur ad Chriſtum, qui fuerat adhuc venturus in carne, Tu 


es ſacerdos in æternum ſecundum ordinem Melchiſedech. Lib. 
— XVI. C. 22, | 


* who 
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« who was Prieſt of the moſt high God There 


« firſt appeared the Sacrifice, which now through 
e the whole World is offered by Chriſtians to 
« God, and that is fulfilled which was long after 
« ſaid by the Prophet to Chriſt, who was yet to 
« come in the Fleſh, Thou art a Prieſt for ever, 
4 after the Order of Melchiſedech.” Again, upon 
citing the Words of God to Eli, 1 Sam. ii. 36. he 
comments thus: By adding, to eat Bread, he 
« elegantly expreſſed the very Kind of Sacrifice, 
ect of which the Prieft himſelf ſays, The Bread 
e which I will give is my Fleſh for the Life of the 
« World, It is the very Sacrifice, not according 
e to the Order of Aaron, but according to the 
4 Order of Melchiſedech; he that reads, let him 
4 underſtand. —He therefore ſaid, i eat Bread, 
„ which is the Sacrifice of Chriſtians in the New 
«© Teſtament.” A little © above he ſays, There 
is no Prieſt according to the Order of Aaron; 
% and whoſoever is of his Race, when he ſees the 
Sacrifice of Chriſtians prevail all over the World, 
and himſelf ſpoiled of that great Honour, his 
« Eyes fail him, and his Soul ſinks down with 


% Sorrow.“ The Sacrifice of Chriſtians then is 


to be ſeen, it muſt then have ſomething material 
in it. In another Place commenting upon, Thou 


> Quodergo addidit, manducare panem, etiam ipſum ſacri- 
ficii genus eleganter expreflit, de quo dicit ſacerdos ipſe, Pa- 
nis quem ego dedero, caro mea eff pro ſeculi vita. Ipſum eſt ſa- 
crificium, non ſecundum Aaron, ſed ſecundum ordinem Mel- 
chiſedech : qui legit, intelligat. —— Ideo hic dixit, mandu- 


care panem, quod eſt in novo Teſtamento ſacrificium Chriſti- 


anorum. Lib. XVII. c. 5. 5. 5. a 

© Nullus ſacerdos eſt Senden ordinem Aaron: & qui - 
cunque ex ejus roy eſt homo, cum videt ſacrificium Chriſti- 
anorum toto orbe pollere, fibi'autem honorem illum magnum 
eſſe ſubtractum, deficiunt oculi ejus, & defluit anima ejus tabe 
merroris. Ib. 5. 2. | 
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art a Prieft for ever, &c. he * ſubjoins: Since the 
4 Priefthood and Sacrifice according to the Order 
of Aaron is no where, and that is every where 
e offered under Chriſt the Prieſt, which Melchi: 
« fedech brought forth, who is Ar to doubt 


id?“ Again, ex- 
pounding Prov. ix. 1. &c. Wiſdom has built her an 
Houſe, Sc. he thus diſcourſes: Here we ac- 
© knowledge the Wiſdom of God, that is, the 


Word coeternal with the Father did 
a Table in Wine and Bread, where appears al- 


“ ſo the Prieſthood after the Order of. Melchi/e- 
“ dech.— To be made Partaker of that Table is to 
« begin to have Life. For in Eccigſiaſtes viii. 15, 
* where it is ſaid, It is not good, but to eat and 
„ 70- drink, what can more credibly be un- 
& derſtood, than what relates to the partaking of 
& this Table, which the Prieſt himſelf, the Me. 
« diator of the New Teſtament, furniſhes: after 


& the Order of Melchiſedech with his Body and 


4 Blood? For that Sacrifice ſucceeded to all the 


Ex eo quod jam nuſquam eſt ſacerdotium & ſacriſicium ſe- 
cundum ordinem Aaron, & ubique offertur ſub ſacerdote 

hriſto, quod protulit Melchi deck. quando benedixit Abra · 

am, quis ambigete permittitur, de quo iſta dicantur? Ib. 
Hie cette agnoſcimus Dei ſapientiam, hoe eſt, Verbum 
Patri coxternum——menſam in vino & panibus præparaſſe, 
ebi apparet etiam ſacerdotium ſecundum ordinem Melchiſe- 


dech—-participem autem fieri menſæ illius, ipſum eſt inci» 


re habere vitam. Nam & in alio libro, qui vocatur Eccle- 

aſtes, ubi ait, Non eſt bonum homini, niſi quad manducabit & 
bibet, quid credibilius dicere intelligitur, quam quod ad 72 
ticipationem menſæ hujus pertinet, quam ſacerdos ipſe 
diator teſtamenti novi exhibet ſecundum ordinem Melchifedec 
de corpore & ſanguine ſuo? Id enim ſacrificium ſueceſſit omni- 
b ili ſacrifieiis veteris teſtamenti, quæ immolabantur in 
umbra futurĩ: propter quod etiam vocem in Pſalmo 39. ejuſ- 
dem Mediatoris per prophetiam loquentis agnoſcimus: ſacriſ. 


E 


eium & oblationes noluifli, corpus autem perfecifli mihi. Quia 


o illis omnibus ſacrificiis & oblationibus corpus ejus offertur, 
participantibus miniſtratur, Ib. c. 20. F. 2. . 
( - « Sacrifices 


[ 29 ] 


—— of the Old Teſtament, which were 
* jimmolated by way of Shadow of that to come: 

« On the Account ny which we approve of that 
40 of the ſame Mediator ſpeaking prophe- 
« tically in the x P/alm : Sacrifice and Of 
22 thou twouldft not, but a Body haft thou pr c. 
ce gared me. For inſtead of all thefe Sacrifices and 
„% Oblations his Body is offered, and is admint- 
* ftred to the Communicants.” From whence it 
is evident, that the Chriſtian Sacrifice is in Sub- 
_ Btead and Wine, as Melchijedetts was, and 
cy and Power Chriſt's and 

Blood; and that it & not completely offered tilt it 


zs fully conſecrated by uy and thereby made 


what our Saviour a it to be at the Inſtitu 
tion. He in an al way accommodates the 
Paſſage in the Pfalm to the Euchariſtick, which is 
19 55 underſtood of Chriſt's Sacrifice, 
der the great Dignity and Vatue of it, and to 
deelare that the Sacrifice we of at the 
Lord's Table is not * mean Cates and ignoble Drink, 
but eonſtructionally or in Virtue and , the 
Ni and Bloe4 of our great Shepherd, From 
r yg, that the Chriſtian Sacri- 
fee, tho” of typical, or rather anticypi- 
&l, is not ſuch a mere cold Shadow as the Jeteiſb 
Satrifices were; neither is it 7ewj@6, but Evange- 
Heal, fines it was ordained by the Mediator him- 
felf to ſacceed in the Room of all the Jeb Sa- 
ö _ J ſhall only add one more Paſlage out of 

any that might be produced relating to this 
Fein! If is in hs * Book; dr beni 8. „e. 


e Nee of 1 n 
RE — — 8 

aut ignobiles petus, fed ipſius d iptin oeeiñ 
Chriſt carnem prælibavit & germ. 372. J. 2: | 
'# Iple exam ſacedos noſe in teri Grand nd 
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bus + * He himſelf is our Prieſt for ever, after the 
« Order of Melchiſedech, who offered himſelf an 
< entire Sacrifice for our Sins, and recommended 
4 = Similitude of that Sacrifice to be celebrated 
<« for a Memorial of his Paſſion, that what Mel. 
«< chiſedech offered to God, we may behold offer- 
c ed through the whole World in the Church of 
« Chriſt.” What that is I need not fay, becauſe 
every Body's Eyes cannot but give them full 
Information. 4 | AR 
Ir is not here my Buſineſs to diſpute, whether 
the Generality of the Fathers, and St. Auſtin in 
icular, were in the Right to affirm, that Mel- 


eech offered a Sacrifice of Bread and Wine as a 


Type of the Euchariſt; and that our bleſſed Sa- 
viour was a Prieſt after his Order upon Account 
of his offering the ſame Things, when he inſti- 


tuted the holy Sacrament; as well as in other Re- 


ſpects; and that the Chriſtian Clergy are Prieſts 

likewiſe after his Order for the ſame Reaſon ; tho? 
I humbly apprehend, he muft be a bold Man, 
who will pertinaciouſly contradi& ſuch venerable 
Authority. The whole Point lyes here, whether 
St. Auſtin did in Fact believe, that the Sacrifice of 
Melchiſedech, and that of the Chriſtian” Church 
conſiſt of the ſame. Materials, and conſequently 
are both of them to be look'd upon as material Sa- 
crifices. Dr. Vaterland contends, the ancient 
Fathers meant, That Melchiſedech by a divine 
5 3 Nn _ * — — 
offered to God by Way of giving, a 
% mental, vocal, manual Repreſentation or Fi. 


nem Melchiſedec, qui ſeipſum obtulit holocauſtum pro pecca- 
tis noſtris, & ejus Sitel Adna celebrandam in ſuæ 


paſſionis memoriam commendavit, ut illud quod Melchiſedec 
obtulit Deo, jam per totum orbem terrarum in Chriſti eccleſia 
videamus offerri. Quæſt. LXI. 5 


« guration | 


> Append. p. 30, 
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66 — of it, by the Symbols of Bread and 


ine; and by the ſame Symbols, inftrumen- 
<« tally, conveyed to Abraham the ſpiritual Bleſ- 


<« fings of it.” Now I defire to know, whether 


this is not tantamount to ſaying, That Melchi/e- 
dech in order to repreſent or p the Sacrifice 
of the Croſs, did take Bread and Wine into his 
Hands, and mentally and vocally give Thanks o- 
ver them and bleſſed them, that they might be- 
come Symbols of that Sacrifice, and by perform- 
ing theſe menta], vocal and manual Rites over 
them did by Way of Addreſs to God preſent them 
to him as ſuch Symbols; and then gave the ſame 
Symbols ſo preſented and conſecrated by theſe 
Rites to Abraham, that by them the ſpiritual Bleſ- 
ſings of Chriſt's Sacrifice might inſtrumentally be 


conveyed to him. If this is not the very ſame in 


Senſe with what Dr. Waterland aſſerts, I am migh- 
tily miſtaken ; and I muſt confeſs, I am fo ſhort- 
ſighted as not to be able to diſcern the leaſt Diſ- 
agreement. Certainly he muſt have a very nice 
Head, that can poſſibly diſtinguiſh between offer- 
ing to God by Way of Thankſgiving a Repreſen- 


tation or Figuration of a certain Thing by mate- 


rial Symbols, and offering to God by Way of 
Thankſgiving material Symbols to repreſent or fi- 
gure that certain Thing. This, as 1t appears to 
me, is a Diſtinction without a Difference. I muſt 
therefore take leave to ſay, that according to Dr. 
Waterland*s own Account of the Matter, St. Au- 
ſtin and the ancient Fathers maintained, that Mel- 
chiſedect's was a material Sacrifice of Thankſgiv- 
ing, whereby the Sacrifice of the Croſs was prefi- 
„and applied to Abraham; and therefore 

ure there can be no Harm in concluding, that the 
_ Chriſtian is alſo a material Sacrifice of Thankſgiv- 

ing, whereby the Sacrifice of the Croſs is com- 
memorated and repreſented, and applied to 3 
3 - Wno 
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. who ly partake of it. I beg therefore, that 
St. pomp fill be permitted to fay with Pro- 
„ that the external Sacrifice of the Chriſtian 
| Church is an Oblation of Bread and Wine per- 
formed with ſuch manual and vocal Rites as our 
Lord ordained : But whether he will be permitted 
or no, tis undoubtedly true, that he does fay it, be- 
vond all Poſſibility of reaſorable Contradiction. For 
tho? it could even be made out, that this holy and 
learned Father is miſtaken in beheving Melch:ſedech 
offered a material Sacrifice of Bread and Wine, 
yet his Teſtimony is too ſtrong to be reſiſted, that 
He Butts js © materiel $achibos ſuch a one as 
he imagined at leaſt Melchiſedeclts to be. Which 


being enough for reſent nba N I ſhall 
ps Grapes Gs A hi * * 
all be, St. Auftir's 


= next Obſervation 
_ the Jewrhh material Sacrifices were 
75 and that the material Sacrifice of che Eu- 
char i ſacceeded in their Room. This is in Part 
ſhewn already by a Paſſage juſt now cited. And 
indeed it is no Wonder the Ferwyh Sacrifices ceas'd 
and were chang d, for they only —— CG - 
come in an —_ Manner ; but our 
roclaims he is come. St. So hw im Sow 
WY Our Saviour did not aboliſh thoſe ot 
« [or Sacrifices] by blaming them, but 
them by fulfilling them, that thoſe which de- 
A .clare Chriſt was already come might be other 
than thoſe which were predictive of his com- 


Proinde illa vetera ſigna rerum non evacuavit arguondo, 
fol implendo mutavit : ut alia eſſent, que nuntiarent veniſſe 
jam Chriſtum, quam fuerant.illa, quæ prnuntiabant eſſe ven- 
— adv. Judzos. f. 4. & Contra Fault. lib. XIX. 
c. 13. Prima ſacramenta prænuntiati va erant Chriſti ven- 
turi: quæ cum ſuo adventu Chriſtus impleviſſet, ablata ſunt— 
& alia ſunt inſtituta virtute majora, Ailitzte e, actu fa- 

ciliora, numero pauciora. . 
on « ing. 


[33] 
t ing.” Now I hope both ſorts of Signs, both 
new and old, are material, and you know who 
fays, that a viſible Sacrifice is a holy Sign of the 
inviſible. © Again: Thoſe Sacrifices of the Old 
« Teftament were Figures to us, and they all 
« ſignified the one Sacrifice, the Memorial of 
“ which we now celebrate.” Add hereunto : 


The Hebrews in Sacrifices of Cattle, which they 


« offered to God, celebrated a Prophecy of the 
« future Sacrifice, which Chriſt offered. Whence 
« Chriſtians now celehrate the Memory of the 
« ſame Sacrifice already paſt by a facred Oblation 
ce and Participation of the Body and Blood of 
„ Chrift,” or which is all one, of the bleſſed Sa- 
crament thereof: For you know St. Auſtin calls 

the daily Sacrifice of the Church the Sacrament 9 
this Thing. * Again: The Fleſh and Blood of 
« this Sacrifice was promiſed before the coming of 
« Chrift by Victims of Reſemblance; was in Ve. 
« rity offered in the Paſſion of Chriſt; and is ce- 
« lebrated by a Sacrament of Memory after the 
« Aſcenſion of Chriſt.“ Now what this Sacra- 
ment of Memory or Commemoration is let St. 


Fulgentius, who cloſely adhered to St. Auſtin's 


Doctrine, inform us: Firmly believe, * ſays he, 
| an 


_ 1 ipſa ſiguræ noſtræ fuerunt, & omnia talia multis & 
variis modis unum ſacrificium, cujus nunc memoriam celebra- 
mus, ſignificaverunt. Ib. lib. iv. c. 5. 
= Hebrzi autem in victimis pecorum quas offerebant Deo 
hetiam celebrabant futuræ victimæ, quam Chriſtus ob- 
tulit. Unde jam Chriſtiani peracti ejuſdem ſacrificii memo- 
riam celebrant ſacroſancta ns & participatione corporis 
& ſanguinis Chriſti, Ib. lib. XX. c. 18. | 
„ Hojus ſacrificii caro & ſanguis ante adventum Chriſti per 
victimas ſimilitudinum promittebatur ; in paſſione Chriſti per 
ipſam veritatem reddebatur; poſt ad ſcenſum Chriſti per ſa- 
cramentum memoriæ celebratur. Ib. c. 21. 
* Firmiflime tene & nullatenus dubites, ipſum unigenitum 
Deum Verbum carnem _— ſe pro nobis obtuliſſe ſacrifici- 
. um 
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e and doubt not in any wiſe, that the very only 
e begotten Son, God the Worp, being made 
<«< Fleſh offered himſelf for us a Sacrifice and Ob- 
lation of a ſweet- ſmelling Savour to God: To 
« whom with the Father and Holy Ghoſt, by Pa- 
<« triarchs, and Prophets, and Prieſts Animals 
| <« were facrificed in the Time of the Old Teſta- 
| &« ment; and to whom now, that is under the 
New, together with the Father and Holy Ghoſt, 
cc with whom he has one and the ſame Divinity, | 
c the Catholick Church throughout the World 

<< ceaſeth not to offer a Sacrifice of Bread and 

« Wine in Faith and Charity. In thoſe carnal Sa- 

<« crifices there was a Signification of the Fleſh 

ce of Chriſt, which he without Sin ſhould offer for 

&« our Sins, and of that Blood which he was to 

<« ſhed on the Croſs for the Remiſſion of our Sins: 

But in this Sacrifice there is a Thankſgiving and \ 
«© Commemoration of that Fleſh of Chriſt, which 

cc he offered for us, and of that Blood which he 
* our God has ſhed for us. In thoſe Sacrifices, 

« what was to be given for us, was repreſented in 


4 a Figure ; but in this Sacrifice, what 18 already 


um & hoſtiam Deo in odorem ſuavitatis : cui cum Patre & 
Spiritu ſancto a Patriarchis & Prophetis & Sacerdotibus tem- 
re veteris Teſtamenti animalia ſacrificabantur, & cui nunc, 
id eſt, tempore novi Teſtamenti, cum Patre & Spiritu ſancto, ; . 
cum quibus illi eſt una divinitas, ſacrificium panis & vini in 
fide & caritate S. Catholica Eccleſia per univerſum orbem ter- 
Tz offerre non ceſſat. In illis enim carnalibus victimis ſignifi- 
catio fuit carnis Chriſti, quam pro peccatis noſtris ipſe ſine 
peccato fuerat oblaturus, & ſanguinis quem erat effuſurus in 
remiſſionem peccatorum noſtrorum: in iſto autem ſacriſicio 
gratiarum actio atque commemoratio eſt carnis Chriſti quam 
pro nobis obtulit, & ſanguinis quem pro nobis idem Deus ef- 
fudit. In illis ſacrificiis quid nobis eſſet donandum figu- 
Tate ſignificabatur: in hoc autem ſacrificio quid nobis jam do- 
natum fit evidenter oſtenditur. De Fide ad Petrum, F. 62. in 
— Appendix to the 6 Tome of St. Auſtin's Works. Ed. 


„given 


TT 
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<« given is evidently ſhewn.” Upon which* Ratram- 


nus thus briefly comments: By ſaying, that in 


* thoſe Sacrifices was ſignified what ſhould be 
given for us; but that in this Sacrifice what is 


& already given is commemorated ; he plainly in- 
„ timates, that as thoſe Sacrifices were a Figure of 
Things to come, ſo this Sacrifice is the Figure 
4 of Things already paſt.” It appears from hence, 
that St. Auſtin's Sacrament of Memory, 1s the 
ſame with St. Fulgentius's Sacrifice of Bread and 
Wine, whereby the grand Sacrifice 18 commemo- 
rated, and with the Sacrifice of Bread and Wine or 
of the Body and Blood, which St. Auſtin fre- 
_ ſpeaks of. From whence we may ob- 
erve, that the ancient Fathers were not ſo nice as 
we are now adays in diſtinguiſhing between the 
Sacrifice and the Sacrament. * St. Auſtin ſpeaks of 
eating as well as offering the Sacrifice of Chriſtians, 
and of the holy Oblation and Participation of the 
Body of Chrift, and * Jfdore Hiſpalenſis men- 
tions offering the Sacrament of Chriſt's Body and 
Blood, that is, the Oblation of Bread and Wine ; 
And Tertullian both names the Orationes Sacrificio- 
rum, the Prayers by which the Sacrifice was offer- 
ed, and alſo the Participation of the Sacrifice. - 
For this Remark I muſt acknowledge myſelf 


o Dicens quod in illis ſacrificiis quid nobis eſſet donandum 
ſignificabatur, in iſto vers ſacrificio quid fit donatum comme- 
moretur, patenter innuit, quod ficut illa figuram habuerint fu- 
turorum, fic & ſacrificium figura ft præteritorum. De corp, 
& ſang. Dom. F. XCI. | 

And in his Epiſtle to Honoratus he calls the Sacrifice of 
Chriſt's Body the Sacrament of the Faithful: Vota ſua ſacri- 
ficium vult intelligi corporis ſui, quod eſt fidelium ſacramen- 
tum, which ſhews they were only different Names for the ſame 
Thing. 5 

4 —— Corporis & ſanguinis ſacramentum, i. e. oblatio pa- 
nis & vini, in toto orbe terrarum offertur. In Allegor. vet. 


Teſt. 
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obliged to Archbiſhop Uher, who without Diſpa- 


ragement to any Body was as well acquainted both 
with the Language and Doctrine of the Ancients 
as any one either before or ſince his Time, It be- 
ing, I think, much to my preſent Purpoſe, I will 


give it you in his own excellent Words out of his 


Book concerning the Religion of the ancient 
Iriſh, which by the By was wrote many Years be- 
fore Mr. Mede's upon the Subject, and therefore 
Dr. Waterland is miſtaken in ſuppoſing that he was 
the firſt Broacher of the Doctrine of a material Sa- 


criſce. In the Relation of the Paſſages, fays. 


<« that great and learned Prelate, that concern the 
« Obſequies of Columbanus performed by Gallus 


« and Magnoaldus, we find that mifſam celebrare 
“ and miſſas agere is made to be the fame with Di» 


<« oina celebrare myſteria and ſalutis hoſtiam or ſa- 
ce lutare ſacriſicium immolare : The faying of Maſs 
<« the ſame with the Celebration of the divine 
% Myſteries and Oblation of the healthful Sacri- 
e fice: For by that Term was the Adminiſtra- 
6 tion of the Sacrament of the Lord's Supper at 
« that Time uſually deſigned. For as in our Be- 
* neficence and communicating unto the Neceſſi- 
<« ties of the Poor, (which are Sacrifioes where- 
with God is well-pleaſed) we are taught to give 
&« both ourſelves and our Alms, firſt unto the 


Lord, and after unto our Brethren by the Will 
4 of God, ſo is it in this Miniſtry of the bleſſed 


“ Sacrament. The Service is firft preſented unto 
„God (from which, as from a moſt principal Part 
of the Duty, the Sacrament itſelf is called the 
« Euchariſt ; becauſe therein we offer a ſpecial 
« Sacrifice of Praiſe and Thankſgiving always un- 
4 to God) and then communicated to the Uſe of 
„God's People. In the Performance of which 


Cap. IV. 


&« Part 


| 
| 
| 
| 


| 
| 
| 
| 


— — 


137 
“ Part of the Service, both the Miniſter was {aid 
<« to give, and the Communicant 10 receive the Sa. 
ce criſice: As well as in Reſpect of the former 
« Part they were ſaid 10 offer the ſame unto the 
% TL ord. Por they did not diftinguiſh the Sacri- 
« fice from the Sacrament, as the Romaniſts do 
« now a-days; but uſed the Name of Sacrifice 
“ indifferently, both of that which was offered 


< unto God, and of that which was given to and 


<« received by the Commnnicant. Therefore we 
c“ read of offering the Sacrifice to God: As in that 
ce Speech of Gallus to his Scholar Magnoaldus, My 
« Maſter Columbanus is accuſtomed to offer unto 
« the Lord the Sacrifice of Saluation in brazen 
<« Veſſels, Of giving the Sacrifice to Man: As 
« when it is faid in one of the ancient Synods of 
6 Ireland, that a Biſhop by his Teſtament may 
c bequeath a certain Proportion of his Goods for 
<« a Legacy to the Prieſt that giveth him the Sa- 
e cyifice, and of receiving the Sacrifice from the 
Hands of the Miniſter: As in that Sentence of 
<« the Synod attributed to St. Patrick; Hewwbo de- 
4 ſerveth not to receive the Sacrifice in his Life, how 
e can it help him after his Leath? And in that 
% Gloſs of Sedulius upon 1 Cor. xi. 33. Tarry one 
& for another, that is, faith he, until you do receive 
« the Sacrifice, And in the Britiſh Antiquities, 
« where we read of Amon a Nobleman in Hales, - 
«© Father to Samſon the Saint of Dole in little Bri- 
© ain, that being taken with a grievous Sickneſs, 
«© he was admoniſhed by his Neighbours, that ac- 
% cording to the uſual Manner he ſhould receive 
« the Sacrifice of the Communion. Whereby it doth 
« appear, that the Sacrifice of the elder Times 
* was like not unto the new Maſs of the Ro- 
* maniſts, wherein the Prieſt alone doth all; but 
<« unto our Communion, where others alſo have 
free Liberty given unto them to eat of the A. 
" N tar, 


[ 38 ] | 
<« far, Heb. xiii. 10. as well as they that ſerve the 
« Altar.” I hope this will not be look'd upon 
as an uſeleſs and foreign Digreſſion; but to re- 
turn : | 
ST. Auſtin proves from the Prophet Malachi, 
that the Fewiſh Sacrifices were laid afide, and 
the Chriftian Oblation took place every where: 
« Malachi, * ſays he, propheſying of the Church 
et en openly to the Jews in the Perſon of 
& God: I have no Pleaſure in you, and I will 
«< not receive a Gift at your Hands, From the 
cc riſing of the Sun, &c. in every Place Incenſe ſhall 
<« be offered unto my Name and a pure Offering 
« This Sacrifice by the Prieſthood of Chriſt, ac- 
* cording to the Order of Melchiſedech;, we ſee of. 
<« fered in every Place, and they cannot deny 
cc that the Sacrifice of the Fews is ceas d, why do 
c they yet expect another Chriſt— ?” And a- 
gain: We ourſelves, that is, his City, are his 
cc beſt and moſt excellent Sacrifice, the Myſte- 
ce ry of which Thing we celebrate by our Obla- 
< tions, which are known to the Faithful.— For 
the Hebrew Prophets foretold, that the Sacri- 


* Mal. 1. 10. 

t Malachias prophetans Eccleſiam, Judzis apertiſſimè dicit 
ex perſona Dei: non eſt mihi voluntas in vobis & munus non 
ſuſcipiam de manu veſtra. Ab ortu enim ſolis & in omni 
loco ſacrificabitur & offcretur nomini meo oblatio munda 
Hoc ſacrificium per ſacerdotium Chriſti ſecundum ordinem 
Melchiſedec, cum in omni loco a ſolis ortu ad occaſum jam 
videamus offerri, ſacrificium R r ne- 

re non poſſunt, quid adhuc expeCtant alium Chriſtum — ? 

Civ. Dei, Lib. XVIII. c. 35. | 

Y Hujus autem præclariſſimum atque optimum ſacrificium 
nos ipſi ſumus, hoc eſt civitas ejus, cujus rei myſterium cele- 
bramus oblationibus noftris, quæ fidelibus notæ ſunt——Ceſla- 
turas enim victimas, quas in umbra futur i offerebant Judzi, & 
unum ſacrificium gentes a ſolis ortu uſque ad occaſum, ficut 
jam ſieri cernimus, oblaturas, ** prophetas Hebræos oracula 


increpuere divina. Ib. Lib. XIX. c. 23. 
; wa fices 
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& fices which the Jeus offered for a Shadow of 
« what was to come ſhould ceaſe, and that from 
ce the riſing to the ſetting of the Sun the Gentiles, 
« ag we now ſee done, ſhould offer the one Sacri- * 
cc fice.” The one Sacrifice then, which the Faith- 
ful knew and ſaw was viſible and conſequently ma- 
terial. And tho? the ſpiritual Oblation of ourſelves 
is the moſt excellent Sacrifice, yet this, if St. Au- 
ſtin ſays true, 1s to be performed by offering the 
Material according to our Lord's own Ordinance 
and we cannot be ſure that we offer the one aright 
without the Celebration of the other. What God 
has joined let not Man ſeparate. He has pointed 
out the moſt acceptable Way of offering our ſpiri- 
tual Sacrifices, and that 1s by offering him, as fre- 
uently as we can, the inſtituted Symbols of 
em. | 
Bur now to argue a little from the preceding 
Paſſages: . be plainer from Sr. Ain, 
than that the Evangelical Sacrifice is viſble and ma- 
terial, as well as the Jewiſh, It is granted indeed 
they both are Types, the one promiſſive, the o- 
ther commemorating and repreſenting. But ſure- 
ly the latter are much more noble and efficacious 
than the former, not ſuch mere Shadows, not ſuch 
obſcure Similitudes. And this holy Father affirm- 
ing that this material Evangelical Sacrifice was to 
be every where and always offered, that it is pro- 
perly a-Part of divine Chriſtian Worſhip, that it is 
the one Chriſtian Sacrifice offered according to the 
Rite preſcribed in the New Teſtament, the Sacri- 
fice by which we both commemorate the grand 
one of the Croſs, and make the moſt excellent 
Oblation of our ſelves ; it is utterly impoſſible he 
ſhould teach that this was not Evangelical, but 
Fewiſh; and was among the ſymbolical, typical, 
umbratil Sacrifices which were to ceaſe as unneceſ- 


ſary upon the Manifeſtation of the Goſpel, and 
that 


1 
that God had rejected it upon that Account. To 
aſſert this, as Dr. Vaterland ſeems to do, is to 
make him, who in his Time was famed for having 
a clear Head, and being an exact Reaſoner, the 
moſt abſurd and inconſiſtent rr le. Tis 
agreed the typical Sacrifices of the Jews were re- 
bag yet not barely becauſe they were typical, 
tor that they were only Shadows of what was 
to come, and in their own Nature ceas'd of Courſe. 
It therefore does not follow, that becauſe the ſym- 
bolical Worſhip of the Jews was laid afide, for 
that Reaſon there could be no ſymbohical Worſhip 
ne, = 59h whereby we might continue 2 | 
tual Memory of the of Chriſt's 
th until his coming coming again. St. Anfhin never 
aſſerted any Thing like this, but the quite contra- 
ry in innumerable Places. He never oppos'd this 
Kind of ſymbolical or typical Sacrifice to real and 
true, but believed it real, true and fubſtan- 
dal, becauſe Chriſtian and Evangelical Worſhip. | 
He never could have ſo low S's egrading a 
Thought as to nenintain this wa only the alf, 
not the Subſtance, who undoubtedly believed it 
the moſt neceptable exterma! Sacrifice we can 
bly make to God, and the moſt uſeful and effica- 
cious Man can partake of. Tis confeſſed he di- 
ſtinguiſhes between external and internal Sacrifices, 
both which he affirms over and over to be Parts of 
true Chriſtian Worfhip, and he juſtly rs the 
latter before the former. He likewiſe fays the lat- 
ter are true ones, by which he does not mean to 
exclude vifible Sacrifice from the Tdea of true Sa- 
crifice, but to affirm that one as well as the other 
is true, altho? the internal, which are the more valu- 
able, are not commonly called by that Name, and 
the external are only the Signs oft the other, and are 


Y Charge, p. 11. 


not 
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not required by God upon their own, but upon the 
others Account. And this is St. Auſtin's Method 


of rags the Difficulty of God's chooſing inter- 


nal Sacrifice rather than the outward, and not that 
which Dr. Waterland ſpeaks of, viz. that the one 
is Legal, the other Kentigblical, to which Pre- 
tence St. Auſtin does not give the leaſt Counte- 
nance. As to the Charge of Fudaiſm, which is 
objected to a material Sacrifice in the Eucharift, it 
is enough to reply almoſt in Dr. Waterland's own 
Words: He forgets that it is offer'd in Chriſt's Name. 

My next Remark ſhall be, that according to St. 
Auſtin, St. Paul 1 Cor. x. 16. intended to inti- 
mate, that the Cup which we bleſs, and the Bread 
which we break, is a Sacrifice offer'd to and accept- 
ed by God, before it is eaten and drank by the 
Communicants, in like Manner as the Jewiſh and 
. Heathen Sacrifices were offered, the firſt to the true 
God, the other to Dzmons before they were feaſt- 
ed on by the People. He ſhews, * ſays the holy 
Father, to which Sacrifice they ought to be- 
long, ſaying, — The Cup of Bleſſing which we 
«© bleſs, &c. And upon this Account he ſubjoin- 


x — oftendit, ad quod ſacrificium jam debeant pertinere, 
dicens, Calix benedictiomis, &c. Et propter hoc ſubjunxit, 
Videte Iſrael ſecundum carnem: nonne qui de ſacrificits mandu- 
cant, focii ſunt altaris? Ut intelligerent ita ſe jam ſocios eſſe 
corporis Chriſti, quemadmodum illi ſocii ſunt altaris. 
immolat Deo in corpore Chriſti facrificium laudis, ex quo Deus 
deorum locutus vocavit terram a ſolis ortu uſque ad occaſum. 
Hzc quippe Eccleſia eſt Iſrael ſecundum carnem, qui ſerviebat 
in umbris ſacrificiorum, quibus ſignificabatur ſingulare ſacrifi- 
cium quod nunc offert Iſrael ſecundum Spiritum De hujus 
enim domo non accipit vitulos, neque de gregibus ejus hircos. 
Iſte immolat Deo facrificium laudis, non ſecundum ordinem 
Aaron, ſed ſecundum ordinem Melchiſedec. Noverunt qui 
legunt quid protulerit Melchiſedec, quando benedixit Abra- 
ham: & fi jam ſunt participes ejus, vident tale ſacrificium 
nunc offerri Deo toto orbe terrarum. n Adverſ. Leg. & 
Proph. lib. 1. F. 38, 39. 

N * as; 


—  - 
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«ed: Behold- Iſrael after the Fleſh, are not they 
5 who eat of the Sacrifices Partakers of the Altar; 
That they might underſtand they are now ſo 
« Partakers of the Body of Chrift, as thoſe are 
« Partakers of the Altar. —The Church offers to 
«<< God the Sacrifice of Praiſe in the Body of Chriſt, 
<« ever ſince God ſpake and called the Earth from 
«© the rifing up of the Sun unto the going down 
„ thereof. For this Church is IJſrael after the Spi- 
<« rit ; from which is diſtinguiſhed that 1/rael 
„ the Fleſh, which ſerved in the Shadows of the 
* Sacrifices, by which was ſignified the fingular 
« Sacrifice, which 1/rael according to the Spirit 
* now offers. For out of his Houſe he takes not 
& Calves nor Goats out of his Flocks. He ſacri- 
„ fices to God the Sacrifice of Praiſe not after 
„ the Order of Aaron, but after the Order of 
„ Melchiſedech. — They know who read what 
« Melchiſedech brought forth, when he bleſſed A. 
„ braham ; and if they now are Partakers of it, 

<« they ſee ſuch a Sacrifice is now offer'd to God 
« throughout the World.” Hence it is mighty 
clear it was St. Auſtin's Opinion, that St. Paul de- 
ſigned the Euchariſtick Elements ſhould be look'd 
upon as a Sacrifice, by his comparing them to thoſe 
Things which really were ſo: And that therefore 
there is not only a bare vocal Sacrifice of Praiſe in 
the Euchariſt, but alſo a viſible Sacrifice of Praiſe 
in the Body of Chriſt, or which is the ſame Thing, 
in the material Symbols of it. This cannot be bet- 
ter expreſſed than in the moſt excellent and re- 
markable Words of his preſent Grace of Canter- 
bury : The Elements were not his real Body and 
<< Blood, nor underſtood to be ſo by the Apoſtles 
<« or any primitive Father, but they were the 
Symbols of his Body and Blood; the partaking 


7 Diſcourſe of Church Government, cap. v. 
* « wnereof 
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<< whereof is all one to the Receivers, as if they 
ce ſhould eat the Body and Blood of Chriſt offered 

* upon the Croſs. To this Purpoſe is the follow- 
<« ing Diſcourſe of St. Paul: The Cup of Bleſſmg, 
« &c, 1 Cor. x. 16, 21, Where it may be obſerv- 
<« ed, 1, That eating the Lord's Supper is the 
« {ame Rite in the Chriſtian Church with eating 
* the Things offered in Sacrifice among the Jews 
« and Gentiles. 2. That it is an Act of Commu- 
<< nion and Fellowſhip with God, at whoſe Table 
cc ye are ſaid to be entertained, and therefore it is 
« declared to be inconſiſtent with eating the Gen- 
<« tile-Sacrifices, which is an Act of Communion 
« with Devils, to whom thoſe Sacrifices are offer- 
« ed, 3. That it is an Act of Communion a- 
“ mong Chriſtians, who eat at the ſame Table, 
«© and by that Means are owned to be Members 
% of the ſame evangelical Covenant under Chrift. 
Whence the Apoſtle declares. in another Place, 
e that the Jews, who are not within the Chriſtian 
Covenant, and conſequently not in Communion 
with Chriſt and his Church, have no Right to 
% partake of the Chriſtian Altar: We have an 
« Altar, ſays he, whertof they bave no Right to 
„ partake, who ſerve the Tabernacle, Hence it is 
«© manifeſt, that to partake of the Lord's 
eis to partake of the Sacrifice of Chriſt, which 
<< 1s there commemorated and repreſented. - Far 
„ which Reaſon the moſt primitive Fathers ſpeak 
C of cating at the Chriſtian Altar. He that is 
not within the Altar, ſays Ignatius, is deprived 
<« of the Bread of Gad. Where by the Bread, of 
“ God he means the Sacrament, which God im- 
« parts to Chriſtians from his own Table, which 
“% this Father calls the Altar. And the Lord's 
«© Supper is called an Oblation, a Sacrifice and a 
<« Gift. Thus in Clemens of Rome: It is yo fall 
+ Crime, if we depoſe 2 from their Epiſe 

py 2 


« Office, 


. 
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& Office, who have unblameably and holily offered 
« the Gifts, Where he manifeſtly takes this 
* Phraſe of offering Gifts in the Senſe wherein 
„ the Jets and our Lord uſed it: If thou bring 
„ft Gift to the Altar, &c. where Gift is put for 
& Sacrifice. Juſtin Martyr in ſeveral Places of his 
« Dialogue with Trypho the Jew calls the Eucha- 
e rift a Sacrifice: Having cited the Paſſage of 
« Malachi, where God tells the Jews: I have 15 
« Pleaſure in you—in every Place Incenſe ſhall be 
« offered up unto my Name and a pure Offering, &c. 
« He makes this Comment upon it: He, that is 
God, hen foretold the Sacrifices, which are of. 
& fered to him by us Gentiles, namely, the Eucha- 
« riſt of Bread and Wine, whereby be ſaith we glo- 
« rify his Name, but ye Fews profane it. After- 
« wards he hath theſe Words; We Chriſtians are 
< the true Nation of God's Priefts, as God himſelf 
% witneſſeth, when he ſaith, that in every Place a- 
&« mong the Gentiles they ſhall offer unto him pure 

&< and acceptable Sacrifices : For God accepts Sacri- 

« fices from no Man, but his own Prieſts, And 
& therefore he foretels, that all thoſe ſhall be accept- 

« able to him who ſhall offer in this(Jeſus's) Name 

« the Sacrifices, which Jeſus Chriſt directed to be 

ce made, namely thoſe which are made by the Chri- 

ce ſtians in the Euchariſt of Bread and Wine. Irt- 
&< neus calls the Euchariſt the Oblation of the 
« Church, which our Lord directed us to offer 
« through the World, which he ſays is accounted” 
« by God a pure Sacrifice, and is TT, 
« him. In another Place, where he ſpeaks of 
c our Lord's inſtituting the Euchariſt he hath 
ce theſe Words: He taught the new Oblation of 
ce the New Teſtament which the Church hath re- 
« ceived from the Apoſtles, and offers through 
© the whole World. And in the Fathers of the 

% next Age, to conſecrate the Lord's Supper is ſo 
a « conſtantly 


* 


- 
ec conſtantly called vedic in Greek, and efferre 


<« in Latin, that it is needleſs to cite any Teſti- 
< monies from them. So that it is plain both 
<« from the Deſign and Nature of the Lord's Sup- 
«© per, and from the concurrent Teſtimony of the 
c moſt primitive Fathers, who converſed with the 
«© Apoſtles or their Diſciples, that it was reckoned 
ee through the whole World to be a commemora- 
cc tive Sacrifice, or the Memorial of our Lord of- 
cc fered upon the Croſs; which being firſt dedicated 
4 to God by Prayer and Thankſgiving, and after- 
« wards eaten by the Faithful, was to all Intents the 
“ ſame to them, as if they had really eaten the na- 
ce tural Body and Blood of Chriſt which are there- 
ce by repreſented.” This great Prelate has faid 
ſomewhat more upon the Subject; but his whole 
Doctrine may be reſolved into theſe Propoſitions. 
1. That the Euchariſt is the Sacrifice or Oblation 
of the Chriſtian Church, which our Lord directed 
to be offered through the whole World; and that 
this Sacrifice was always believed to ſucceed in the 
Place of all other Sacrifices. 2. That it is plain 
from the Nature and Deſign of the Lord's Supper, 
and of the concurrent Tellimony of the moſt pri- 
mitive Fathers, who converſed with the Apoſtles 
or their Diſciples, that the Lord's Supper was 
reckon'd through the whole World to be a com- 
memorative Sacrifice. 3. That Bread and Wine, 
the Materials of this commemorative Sacrifice, are 
the Repreſentatives of Chriſt's Body and Blood, 
and that partaking of them is all one to the Re- 
ceivers, as if they had received the Body and 
Blood of Chriſt which are thereby repreſented. 4. 
That theſe Repreſentatives of the Body and Blood 
of Chriſt are firſt dedicated to God by Prayer and 
Thankſgiving, and afterwards eaten by the Faith- 
ful. 5. That therefore this Sacrifice cannot be 
the one proper Sacrifice, which our Lord offered 


upon 
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upon the Croſs, becauſe we cannot e of it 
in a literal and ſtrict Senſe without allowing Tran- 
ſubſtantiation; 6. That Biſhops and Priefts who 
conſecrate this Sacrament or offer this commemo- 
rative Sacrifice, are Prieſts in the Chriſtian Senſe 
of that Name, and the true and pious Senſe of 
the Fathers, tho? not in the unchriſtian, falſe and 
impious Senſe of the Papiſts, which makes them 
tranſubſtantiating Prieſts, who offer the ſame Sa- 
crifice in the literal and ſtrict Senſe, that Chriſt of- 
fered upon the Croſs. And thus you ſee theſe two 
great Men, the ancient Biſhop of Hippo, and the 
preſent Archbiſhop of Canterbury concurring in their 
Judgments, that the Bread which we break, and 
the Wine which we bleſs is a Sacrifice firſt offered 
and dedicated to God, and then diſtributed to be 
eaten by the People. 13 
AccokpINo to their Interpretation of ing Shae 
St. Paulis Meaning is plainly * this: The Bread 
cc and Wine which we, who are Chriſt's Mini- 


c ſters or Prieſts, offer, bleſs and conſecrate by 


«© Thankſgiving and Prayer; and which we break 
* and put ſeparate in a Cup; ſo making a Repre- 
<« ſentation of Chriſt's Body broken and Blood 
& ſhed upon the Croſs; and laſtly which we di- 
et {tribute ; are to thoſe who jointly and in a Bo- 
% dy communicate and partake of them in Con- 
<« ſtruction and Virtue the Body and Blood of 
« Chriſt, according as he ordained they ſhould be 
< at the Inſtitution of this bleſſed Sacrament. *Tis 
* the Sacrifice of Bread and Wine in its natural 
* Subſtance ; tis the Sacrifice of the Body and 


Una eademque res ſecundum aliud ſpecies panis & vini 
confiſtit, ſecundum aliud autem corpus eſt & fanguis Chriſti. 
Secandum namque quod utrumque corporaliter contingitur, 
ſpecies ſunt creature corporez ; ſecundum potentiam vero, 
quod 8 fadtæ ſunt, myſteria ſunt corporis & ſan · 
guinis Chriſti, Ratramnus de Corp. & Sang. Dom. f. XVI. 

mne 
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« Blood, not corporally, but ſpiritually, and by 


< Chriſt's divine Appointment and Power. 
< thus the Communion or joint Participation of 
<« the Sacrifice of Bread and \ Wine, which is * ſeen, 
« js alſo the Communication of the Sacrifice of the 
« Body and Blood, which is underſtood and 
« believed. Thus alſo by partaking of this one 
< Bread, or by eating it in common or in Socie- 
« ty, we are Socii or 88 of the Body 
« of our Lord: In the fame Manner as the Fes 
« by eating of the Things offered to God, for 
« Inftance a Lamb, or a Goat confidered in a phy- 
« fical View, are joint Partakers of the Altar- Sa- 
ce crifices conſidered in a ſacramental Reſpect, as 
<« they convey the Bleſſings of their Religion: In 
« the ſame Manner likewiſe as the Gentiles, by 
« feaſting upon what ſeem'd not at all different 
« from ordinary Food, did at the ſame Time re- 
&« ally feaſt upon diabolical Sacrifices, it being of- 
<« fered to Idols and Devils; by eating of which 
« abominable and ſacrilegious Victims they were 
„ the Devil's Socii or Communicants, or did join 
„ in doing Service to them, as Chriſtians and 
Fetus by receiving their reſpective Sacrifices were 
« the Communicants of Chriſt and of the true 
« God.” Thus do the three Sorts of Sacrifices il- 
luſtrate each other. I have no. Occaſion to inter- 
pret the Context any farther, the reſt is eaſily 
made out. | | 
Havinc now ſufficiently clear'd this Point from 
St. Auſtin, that the Euchariſt, as to its Subſtance, 
is a material Sacrifice of Bread and Wine; and al- 
ſo that, as to its ſpiritual Signification and Uſe, it 
is the Sacrifice or Sacrament (for it is indifferent 
which Name it is call'd) of Chriſt's Body and 


* Ideo dicuntur ſacramenta, quia in eis a7ud wideter, aud 
intelligitur. Serm. ad infantes apud Bedam in 1 Cor. 10. 
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Blood ; and farther, that this Sacrifice is offered 


by the Rite, which Chriſt ordained in the Goſpel : 
Let us next conſider the Particulars of that Rite, 
that we may have a diſtinct View in what Manner 
the Sacrifice is offered, and by what Degrees it 
comes to be made fo ſublime a Myſtery. The firſt 
Step thereto which our Lord made, was to take 


Bread into his Hands, and ſeparate them to be 


made uſe of in the Worſhip of God, or in other 
Words, to preſent them to God for that Purpoſe. 


- Juſt ſo did St. Auſtin and the whole Church in his 


Time, which is ſo notorious that I need bring no 
> Proof for it here: And indeed the Paſſages alrea- 
dy produced are a Demonſtration of it. Thoſe 
Priefts therefore, that do not perform this Part of 
the Rite inſtituted by our bleſſed Saviour, but ſuf- 


fer the Clerk or the Sexton to place the Elements 


upon the holy Table, altho' that is alſo contrary to 


the Rubrick of our Church, cannot be ſaid to pay 


t Regard to our Lord's Command in this 
Pe? But I hope none of you, my Brethren, 
are — of ſuch a ſlo ovenly Practice, but do agree 

ment with, and practiſe after the Exam- 


ple S your worthy Archdeacon, who I do not 


Gm, being ſo great an Admirer and Patron of 
tiquity, . offers up the Bread and Wine 


to God, according to the Pattern of the primitive 


Prieſts. 
THe ſecond Thing ſet down in 8 Rite is 
Thankſgiving which being ſaid over the Elements, 


explains in ſome Degree the Nature and End of 
the Oblation or Sacrifice, and denotes that it is the 
Memorial or Sacrifice commemorative of Chriſt's 
Paſſion. For in that Thankſgiving a peculiar Men- 


d In ſacramentis corporis & cangainis Domini nihil ampli- 
us offeratur, quam ipſe Dominus tradidit, hoc eſt panis & vi- 
num aqua mixtum. Conc. Carth. III. can. 24. 


tion 
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tion arid Commemoration is made of the full, per- 
fe and ſufficient Sacrifice of the Death of Chrift, 
and of the Redemption wrought by it. And this 
is clear from all the ancient Fathers and Liturgies, 
and from St, Auſtin among the reſt, as ſeveral Paſ- 
ſages above cited, which ſpeak of celebrating the 
Memorial of Chrift's Paſſion, ſufficiently ſhew. To 
theſe let me annex what follows: What Sacri- 
„ fice of Praiſe is there more facred, than in the 
.* Euchariſt or Celebration of the Euchariſt ? And 
u «* for what ſhould we give greater Thanks to God, 
e than for his Grace by our Lord Jeſus Chriſt? 
«Which the Faithful are well acquainted with in 
ee the Sacrifice of the Church, whoſe Shadows all 
„ the former Sacrifices were.” The Sacrifice of 
Praiſe in the Euchariſt is more facred than at any 
other Time, becauſe it is the moſt ſolemn Act of 
Worſhip in the Chriſtian Church, and is not only a 
8 bare vocal Sacrifice of Thankſgiving, which may 
| be made without the Euchariſt, but is alſo a vi- 
ſible one or facred Sign of our Thankfulneſs to 
God ordained by Chriſt for that very Purpoſe. It 
is beſt therefore when theſe two Sacrifices are u- 
nited, and when the material Sacrifice is offered 

and dedicated by the other, as it is in Part: But 
3. IT is according to St. Auſtin completely made 
the repreſentative and efficacious Sacrifice or ſacred 
Sign of the Body and Blood of Chrift once offer'd, 
by Prayer and the Word of God. And this is the 
Way by which our Bleſſed Saviour himſelf com- 
. pleted the Euchariftick Sacrifice at the firſt Inſti- 
tution. He bleſſed the Elements and. declar'd 


d Quod eſt autem ſacratius laudis ſacrificium, quam in a- 
tione gratiarum? & unde majores agendæ ſunt Deo gratiz, 
quam pro ipſius gratia, per Jeſura CHriſtum Dominum noſ- 
trum ? Quod totum fideles in eccleſiq ſacrificio ſciunt, cujus 

umbræ fuerunt omnia priorum genera ſ;&:1ficium, Cont. Adv. 

© Legis & Proph. F. 37. 1 


G them 


— —— 


_ —— — 
— - ® 
— 


50 
them in a moſt ſolemn Manner his Body to be 
given for us and his Blood to be ſhed upon the 
Croſs for the Remiſſion of our Sins. So alſo St. 
Auſtin and the Church in his Time did apply the 
Words of the Inſtitution to the Bread and Wine, 
and did alſo ſanctify them by a Prayer, wherein 
they did defire God's Acce 15 of the Gifts by 
beſeeching him to bleſs and conſecrate them, and 
in the higheſt Senſe make them the vifible Sacri- 
fice, or the holy and effectual Signs of the Body 
and Blood of Chriſt : That fo 1. putting on this 
high and noble Relation to our bleſſed Saviour, 
and lying in open View upon God's Altar, they 
might be tendered to divine Conſideration, and in 
a moſt ſenſible and diſtinct Manner repreſent and 
inculcate our Lord's bleſſed Paſſion to his Father, 
to the End that he might for Chriſt's Sake, ac- 
cording to the Tenor of his Covenant, in him be 


favourable and propitious to us miſerable Sinners; 
and that 2. the Sacrifice might be uſeful alſo and 


beneficial to the Partakers thereof for the Pardon 
of their Sins, Increaſe of Grace, and the giving 


them upon their Repentance a firm and undoubt- 


ed Aſſurance of everlaſting Life. 

Ap thus St. Auſtin was not a mere Vocaliſt, 
but a Materialiſt as well as we, as I ſhall now par- 
ticularly ſhew. And 1. that he applied the Words 


of the Inftitution to the Elements, in order to the 


Conſecration or moſt perfect Oblation of them, is 


plain enough from that trite © Saying of his, The 


ord is applied to the Element and it is made a Sa- 
crament. And in a Sermon of his: That Bread, 
« which ye ſee on the Altar, being ſanctified by 
the Word of God, is the Body of Chriſt ; that 


© Accedit verbum'ad elementum & fit Sacramentum. 
4 Panis ille, quem videtis in Altari, ſanctificatus per verbum 


Dei, corpus eſt Chriſti. Calix ille, imo quod habet calix, 


ſanctificatum per verbum Dei, ſanguis eſt Chriſti, Serm. 227. 
| « Cup, 
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<« Cap, or what the Cup contains, being ſanctified 
e by the Word of „ is the Blood of Chriſt.“ 
Again: Our (Euchariſtick) Bread and Cup is 
“ made myſtical to us by a certain Conſecration, 
« and is not naturally ſo.” This indeed may re- 
late to Conſecration by Prayer as well as by the 
Words of Chriſt. For 


2. ST. Auſtin affirms they were alſo ſanctified 


by Prayer. For in his Epiſtle to Paulinus explain- 
ing the Words of the Apoſtle, 1 Tim. ii. he thus 
delivers his Mind : © By Prayers we underſtand 
e that Part of the Service, wherein that which is 
ce upon the Table of the Lord is bleſſed and ſancti- 
<« fied.” But what he * ſays, Lib. III. §. 10. de 
Trinitate, will yet give farther Light in this Affair: 
We call that only the Body and Blood of Chriſt, 
which, being taken out of the Fruits of the 
* Farth and conſecrated by myſtical Prayer, we 
© duly receive to our Salvation in Memory 
& of our Lord's Paſſion for us.” Again in his 
Confutation of the Donatiſt Opinion, that the ſa- 
cramental Conſecrations and Adminiſtrations of 
Sinners were invalid, he ſays: How then does 
«© God hear the Prayers of the Murderer, which 
„% he makes over the baptiſmal Water, over the 
„Oil, or over the Euchariſt? Where he plainly 
ſpeaks of the Conſecration of the facramental 
Signs. And againſt Parmenianus, who affirmed 


© Noſter panis & calix, non quilibet, ſed certa conſe- 
cratione myſticus fit nobis, non naſcitur. Cont. Fauſt. XX. 13. 

f Orationes, cum [quod eſt in menſa Domini] benedicitur 
& ſanctificatur- 

Corpus Chriſti & ſanguinem dicimus illud tantum, quod ex 
fructibus terræ acceptum & prece myſtica conſecratum rite ſu- 
mimus ad ſalutem ſpiritualem in memoriam pro nobis Domi- 
nicæ nis. 2 
* Quomodo exaudit homicidam deprecantem, vel ſuper a- 
quam baptiſmi, vel ſuper oleum, vel {uper euchariſtiam? De 


bapt. Lib. V. F. 28. 
* * G 2 that 


* 
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that the Sacrifices of wicked Men wilt do thoſe 
harm who receive the Sacrifice from them, he 
i declares, that One and the fame Sacrifice, be- 
cc cauſe of the Name of the Lord which is invok- ' 
<« ed, is always holy, and becomes to every one 
c according to the Heart with which he comes to 
ce receive it.” Where it is plainly implied, that 
the Sacrifice 1s made holy by a Prayer of In- 
vocation. | 2 

AN p thus it is demonſtrated, that the ma- 
terial Oblation of Praiſe, and the Sacrifice com- 
memorative and repreſentative of our Lord's one 
all- ſufficient Sacrifice, is offered to God by preſent- 
ing the Bread and Cup upon the holy Table or 
Altar, and by giving Thanks over them and con- 
ſecrating them into the divine Memorial, where- 
by God is as it were put in Mind of us, and ren- 
dered gracious to us through the Atonement made 
for us by the Sacrifice of the Croſs. And this is 


farther confirmed by St. Auſtin's declaring, that 


God is pleafed to confer his Favours upon us by our 
offering it to him, and tendering it to the divine 
Conſideration. For he * informs us, that when evil 
Spirits had afflicted the Cattle and Servants of one 
Heſperius a Man of Quality, one of St. Auſtin's 
Prieſts went and offered the Sacrifice of the Body 
of Chriſt, praying that the Calamity might ceaſe,” 
and through the Mercy of God it accordingly did 
ſo. And it was the common Practice of the Church 
at that Time, as it is now of ours, to join Prayers 
for all Men to the Sacrifice; which ſhews that they 


believed their Prayers were likely to be moſt ef- 


1 Unum atque idem ſacrificium, nomen Domini quod 
invocatur, & ſemper ſanctum eſt, & tale cuique fit, quali 
m_ ad accipiendum accefſerit, Cont. Ep. Parmen. Lib. II. 

« Ms 

* Perrexit unus, obtulit ibi facrificium is Chriſti, o- 
rans quantum potuit, ut ceflaret illa vexatio ; Deo protinus mi- 
ſerante ceſſavit. 7 

fectual, 
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fectual, when they were preſented along with it; 
the verbal Offering being then moſt prevailing, 
when annexed to the viſible One. For by Facts as 
well as Words, by Rites as well as Prayers, the 
Affections and Defires of our Hearts may be fig- 
nified. For this Reaſon they offered their Peti- 
tions, not only for the Living, but for the Dead, 
that God would be pleaſed to haſten his King- 
dom, and finally acquitting them at the laſt Day, 

rant them their & mmation and Bliſs 
boch in Body and Soul in his everlaſting Glory. 
« For, ! ſays he, it is not to be denied, that the 
Souls the Dead are helped by the Pie- 
1 9 of the Living, when the Sacrifice of the Me- 
4 diator is offered, or Alms are given in the 
«© Church for them.“ In ſhort, it was looked up- 
on by St. Auſtin as a ſenfible Rite of Prayer; and 
the laying the Monuments or Symbols of Chrift's 
Propitiation in View before the Divine Majeſty, 
was confidered as a moſt powerful Means of bring- 
ing down God's Bleflings both the Offerers 
and Partakers of it, and upon thoſe for whom it 
was offered : The Prieft offering it both for the 
preſent Communicants, and alſo for all the ab- 
ſent Members of the Church. 

HavinG thus endeavoured to explain St. Au- 
ſtin's Doctrine concerning the external Oblation of 
the Sacrifice according to the Rite ſet down in the 
Goſpel; I come now to confider the internal and 
inviſible Sanctification of the Sacrament. For the 
Prieſts external Actions over the Symbols would 
be of little Significancy, if God did not concur 
with the outward Celebration. All the Prieſt can 
do is to execute Chriſt's Commiſſion, and to 


Neque negandum eſt defunctorum animas pietate ſuorum 
viventium relevari, cum pro illis facrificium Mediatoris offer- 


tur, vel eleemoſynæ in Eccleſia fiunt. Enchirid. de fide, ſpe 
& caritate, F. 29. | 
10 perform 
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perform the Rite according to his Command. But 
then, ſince we have our Saviour's Promiſe, that he 
will be with his Miniſters by his divine Preſence 


and by his holy Spirit to the End of the World, 


to confirm and make authentick all they act by 
Virtue of his Commiſſion, we may be ſure he is 
as good as his Word. Whenever then the Mini- 
ſter, being authorized by our bleſſed Saviour, of- 
fers the Sacrifice to the divine Acceptance, by 


doing the ſeveral Acts by him preſcribed, and de- 


ſires God to bleſs it and conſecrate it, that it may 
be the Body and Blood of Chriſt; we need not 
doubt, but God by his holy Spirit does actually 
make it ſo, and by ſo doing graciouſly accepts 
the Sacrifice. For as God accepted of the Patri- 
archal and Jewiſh Sacrifices by their being conſum'd, 
either in whole or in part, by a celeſtial or ſacred 
Fire, which was an Emblem of the Holy Ghoſt 
ſo he now accepts the Chriſtian Sacrifice without 
any ſuch fignificant Ceremony immediately by 
ſending the Holy Ghoft to ſanctify it. This is 
now the holy Flame which deſcends from Heaven. 
For as St. Chry/oſtome ſtrongly expreſſes it, Not by 
Smoke and ſweet Savour, not h Blood, but by the 
Grace of the Spirit the Sacrifice is offered. St, 


Cyprian likewiſe has ſomething to this Purpoſe : 


++ The Holy Ghoſt frequently appeared in Fire 
& In the Sacrifices which God accepted, Fire de- 
c ſcended from Heaven to conſume the Sacrifices.” 
Where it is plainly intimated, that the Chriſtian 
Oblation is accepted and perfected by the Hol 

Ghoſt : Eſpecially if this Place be compared with 


m Non per fumum & nidorem, non per ſanguinem—lſed per 
8 gratiam offertur. Hom. adv. Jud. V. Tom. 1. p. 647. 
. Ben. 
n Spiritum ſanctum in igne frequenter apparuiſſe In ſacri- 
ficiis quæcunque accepta habebat Deus, deſcendebat ignis de 
cxlo, qui ſacrificata conſumeret. Teſtim. Lib. III. F. 101. 


4 another, 
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another, where he directly affirms the Oblation is 
ſanctiſed by the Holy Ghoſt. 

Ay to this St. Auſtin fully agrees. For in ma- 
ny Places he pleads, that there is a certain Sancti- 
ty or divine Virtue, which refts upon the Sacra- 
ments themſelves. I ſhall only mention a few of 
them out of a Number almoſt infinite. I have 
cited one already where he ſays, the Sacrifice is 
always holy, whatſoever the Receivers be. And 
ſpeaking of the Baptiſm and Ordination of Schiſ- 
maticks, he affirms : ©* Both Sacraments are 
given to Man by a certain Conſecration ; and 
cas the Baptiſm remains intire in Schiſmaticks, 
4 fo does their Ordination: For the Fault lyes in 
their Schiſm, which is corrected by Unity, not 
in the Sacraments, which, wherever they are, 
are the fame.” The like muſt by Parity of Rea- 
fon be ſaid of the Euchariſt which is offered by 


Schiſmaticks. A little * after: © Injury is to be 


done to neither Sacrament——the Perverſeneſs 


Quando nec oblatio ſanctificari illic t, ubi ſpiritus 
ſanctus non ſit. Ep. 65. It was St. e — the 
Holy Ghoſt was not preſent with laps'd, heretical or ſchiſma- 
tical Biſhops to ſanctify their Sacraments, which proves clear- 
ly he believed, and it was the univerſal Opinion 1n his Time, 
that he ſanctified the Catholick Ob/ation. Dr. Vaterland has 
given a wrong Turn to this Paſſage in his Review, p. 39. by 
tranſlating it, where the Holy Ghoft is not given ; It is not, detur, 
but, ſit, which are quite different Things. | 

? Utrumque enim ſacramentum eſt, & quadam conſecratione 
utrumque homini detur——ſficut baptiſmus in eis, ita ordina- 
tio manſit integra : quia in præciſione fuerat vitium, quod u- 
nitatis * correctum eſt, non in ſacramentis quæ ubicunque 
- ſunt ipſa ſunt. Contra Ep. Parm. Lib. II. F. 28. 

1 Neutri ſacramento injuria facienda eſt intelligitur per- 
verſitatem hominum eſſe corrigendam, ſanctitatem autem ſa- 
cramentorum in nullo perverſo eſſe violandam. Conſtat enim 
eam in perverſis & ſceleratis hominibus, five in eis qui intùs 
ſunt, five in eis qui foris ſunt, impollutam atque inviolabi- 
rep permanere —— in malis permanent ad judicium, Ib. 

. 30. — a e 
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* of Man is to be corrected, but the Sanctity of 
ce the Sacraments is to be violated in no perverſe 


c Perſon, It remains in wicked Men, whether 


„ within or without the Church, unpolluted and 
<< inviolable ; but in wicked Men the Sacraments 
* remain to their Condemnation. There is no 
Difference then in the Sacraments or Sacrifices 
themſelves adminiſtered whether by the Schiſma- 
ticks or Catholicks, but only in the Effects: To 
the one they are the Means of their Salvation, to 
the other of their eternal Deſtruction, He fre- 
quently talks of the holy Force of Baptiſm, and 
aſſures us, that its Sanctity cannot be polluted by 
whomſoever adminiſtered, and that a divine Vir. 
tue adberes to the Sacrament, whether ta the Salva- 


tion of thoſe who uſe it well, or to the Damnation of 


thoſe who uſe it ill: And, That God is pre- 
« ſent with his Sacraments and Words, by whom- 
« ſoever adminiſtered, and the Sacraments of 
God are every where right.“ And, God ſanc- 
tifies his own Sacrament. * And, The Holy Ghoſt 
avoided the Deceit of the Man, not the Truth of the 
Sacrament. The Holy Ghoſt therefore ſanctifies the 
Sacrament, and for that Reaſon * the Sacraments 
are true ang holy in themſelves upon Account of the 


r Sacramenta fi eadem ſunt, ubique int ſunt, eti 
rave intelliguntur & diſcordioſe n Egk. Lab. 
II. F. 20. K 

* Ipſa ejus ſanctitas pollui non poteſt, & ſacramento ſuo di- 
vina virtus adſiſtit, five ad ſalutem bene utentium, five ad 
perniciem male utentium. Ib. Lib. 3. F. 15. 

t $i autem Deus adeſt ſacramentis & verbis ſuis, per qualeſ- 
Dr NT ntur, & ſacramenta Dei ubique recta ſunt. 
Ib. Lib. V. 5. 27. | 
Deus ipſe ſanctificat ſacramentum ſuum. Ib. Lib. VI. 

« 
V Spiritus ſanctus hominis fallaciam, non veritatem ſacra- 
menti fugiebat, Cont. lit. Petil. Lib. II. F. 61. 


* Ila namque per ſe ipſa vera & ſancta ſunt pro Deum 
verum & ſanctum cujus ſunt, Cont, Creſcon. Lib. IV. 5. 5 
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holy and true Gad whoſe Sacraments they are. As 
to the Euchariſt in particular, St. Auſtin * allows, 
that ſchiſmatick Biſhops can offer or conſecrate the 
Euchariſt ; * they preſented the Gifts to God, and 

em from them in their Hands; 
which Gifts when conſecrated © were the Body and 
Blood of Chrift notwithſtanding their ſacrilegious 
Schiſm. Now all this makes it evident, that the 
Holy Ghoſt imparts a divine Virtue and Energy 
to the Elements themſelves to make them fit In- 
ſtruments of conferring his Graces, and all the 
Fruits of Chriſt's Death upon the Souls of Men. 
For if according to St. Auſtin's Doctrine in almoſt 
every Page of his Books againſt the Donatiſts the 
Sacraments are not beneficial, but hurtful to Schiſ- 
maticks, then the Sanity or divine Virtue im- 
parted by the Holy Ghoſt, when they celebrate 
the Euchariſt, cannot be communicated to the 
Receivers, but muſt neceſſarily reſt upon the Ele- 
ments; upon which Account they are in God's 
Intention the Body and Blood of Chriſt in Power 
and Effect, or the Sacraments thereof in them- 
ſelves holy and full of Force and Virtue, and 
they are ſo both to the Worthy and Unworthy, 
for the Salvation of the one, and the Condemna- 
tion of the other. This is the Doctrine St. Auſtin 
| a mr from St. Paul, and it is 4 certain and in- 
ubitable Truth. It is therefore a great Miſtake 
to ſay with Dr. Vaterland, that the primitive 


Compare Lib. VI. F. 11. 12. de bapt. ; 
> Cur ergo accedebat dona offerre Deo, ab eo cæteri con- 
junctis manibus accipiebant. Cont. Ep. Parm. Lib. II. 5. 13. 
© —jndigne quiſque ſumens Dominicum ſacramentum non 


efficit, ut quia ipſe malus eſt, malum fit, aut quia non ad ſa- 


lutem accipit, nihil acceperit. Corpus enim Domini & ſan- 
is Domini nihilo minus erat etiam illis, quibus dicebat 
lus, Qui manducat indigne, judicium fibi manducat & bi- 
bir. Non ergo king in Catholica hæretici quod haben 
De bapt. Lib. V. 5. 9. 80 | | | 
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Church, by pray in for the Deſcent of the Holy 
Ghoſt upon the We did not intend the 
Words ſhould be underſtood in a * Senſe, 
oy her Meaning was only to expreſs the Opera- 
on of the holy Spirit in the Perbbns receiving the 
Sacrament, and not in the Sacrament itſelf. For 
the Elements are in themſelves and abſolutely the 
bleſſed Sacrament of the Body and Blood of Chriſt, 
and are ſo both to the Holy and Unholy; and 
this they could not be but by the inviſible O- 
peration of the divine Spirit, as St. Auſtin ſufh- 
ciently inſtructs us in the n Words, where 
eaking of the Euchariſtical Bread he * fays, 
„When by the Hands of Men it is wrought in- 
<« to that viſible Shape, it is not ſanctified into ſo 
ce great a Sacrament, but by the inviſible Opera- 
<« tion of the holy Spirit.” And whereas it is 
pretended by ſome, that the Holy Ghoſt could 
not operate upon inanimate or irrational Things, 
which was ſuppoſed to be, tho? it was not indeed, 
. Origen's Opinion; St. Auſtin not only in the pre- 
ceding Paſſages, but moſt eſpecially in one other 
particular Place, does expreſsly contradict this No- 
tion. For the Author of an Arian Sermon hav- 
ing © affirmed, that © it is the Work and Care of 
<« the holy Spirit to ſanctify and keep the Saints, 
„ and not only to ſanctify rational Things, as 
« ſome think, but ſeveral irrational.“ St. Auſtin 


* © Quod cum per manus hominum ad illam viſibilem ſpeci- 
em perducatur, non ſanctificatur ut fit tam magnum ſacra- 
mentum, niſi operante inviſibiliter Spiritu Dei. De Trin. 
Lib. III. F. 10. | : 

e Spiritis ſancti opus & diligentia eſt ſanctificare & ſanctos 
cuſtodire, & non ſolum rationabilia, ut quidam putant, ſed 
irrationabilia plura ſanQificare——Facit hæc quidem Spiritus 
ſanctus, ſed abſit ut ſine Filio faciat Cum itaque fateamur 
fieri ab Spiritu ſancto, quæ ab illo fieri commemoraverunt— 
Contra Serm. Arian. F. 30. 31. He no doubt has a Ref 
here to the baptiſmal Water, the Chriſm, and the Euchariſt. 

| aacknowledges 
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acknowledges this Truth: The Holy Spirit does 
<« indeed do theſe Things, but not without the 
“ gon We confeſs thoſe Things are done by the 
« Holy Ghoſt, which they have mentioned to be 
«© done by him.” This is home to the Point and 
cannot admit either of Anſwer or Evaſion. And 
here it is faid, that ſome think that only rational 
Creatures can be ſanctified: I ſuppoſe ſome of 
the Arian Communion, or ſome few other con- 
demn'd Hereticks ; But St. Auſtin and the Catho- 
lick Church in his Time were of a contrary Judg- 
ment. * 
Tuts holy Father's Doctrine will receive con- 
ſiderable Light from the Explanation of it by Ra- 
trammus, an ancient Writer in the Ninth Century 

f great Authority, to whom our worthy Re- 

rmers ſhew'd ſuch high Regard, that we may 
* juſtly eſteem his Doctrine to be the ſame 
with that of our excellent Church. Now Ra- 
tramnus profeſſes to follow the Steps of St. Auſtin 
and other holy Fathers; I will therefore take the 
Pains to tranſcribe fome Paſſages out of him, for 
the moſt Part making uſe of the learned Dr. William 
Hopking's accutate Tranſlation. * As for that Bread, 
c which by the Miniſtry of the Prieſt is made 

« Chrift's Body, it ſheweth' one Thing outwardly 
to the Senſes, and inwardly proclaims quite 
another Thing to the Minds of the Faithful. 
That which outwardly appears is Bread, as it 
*© was before in Form, Colour and Taſte; but in- 
<* wardly there is quite another Thing preſented to 
us, and that much more precious and excellent, 
* becauſe it is heavenly and divine, that is, 
5 Chriſt's Body is declared, which is beheld, re- 
*« ceived and eaten not by our carnal Senſes, but 
by the Sight of the believing Mind. Likewiſe 


. IX. &c. 
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& the Wine, which by. the Prieſt's Conſecration 
js made the Sacrament of Chriſt's Blood, ap- 
pears one Thing outwardly, and inwardly con- 
s tains another. What doth outwardly appear 
c but the Subſtance of Wine—But if you confider - 
ce it inwardly, then not the Liquor of Wine, but 
« the Liquor of Chriſt's Blood is by the Minds of 
tc the Faithful both reliſh'd while it is taſted, and 
| <« acknowledged while it is ſeen, and approved 
: « while it is ſmelt. Since theſe Things are unde- 

| 4 niable, tis evident that the Bread and Wine are 

« figuratively the Body and Blood of Chriſt 
How can that be ſtyled Chriſt's Body and Blood, 

« in which there is not any Change to be made 
In this Sacrament if the Thing be conſidered in 

« Simplicity and Verity, and nothing elſe believ'd 
*< but what is ſeen, we know of no Change at all 
4 made. For there is no Change from not be- #21 
e ing to Being, as in the Production of Things. 
Since ſuch did not exiſt before, but paſs d from 6 
<< a State of Nonentity to Being. Whereas here 

Bread and Wine were real Beings before they 

“ became the Sacrament of Chriſt's Body and 

<< Blood. Nor is here a Paſſage from Being to not 
de being, as in Things decayed or corrupted : — 

< Now if is certain there is no Change of this Kind 

** made; for it is well known, that the Nature of 

e the Creatures remains in Truth the very ſame 8 
they were before. And as for that ſort of Change, 1 
<< whereby one Thing is rendered another, which | 
<< is ſeen in Things liable to vary in their Quali- 
< ties—it is plain this Change is not made here. 
% For we can perceive no Alteration either as ta 
% Touch, Colour or Taſte, Therefore if nothing 
ebe changed, the Elements are nothing but what 
++ they were before. And yet they are another 
6 Thing; for the Bread is made the Body, — 

2 «© the 
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the Wine is made the Blood of Chriſt.— If 
<« they now are other than what they were before, 
« 2 have admitted ſome Change. This being 

undeniable, let them now tell in what Reſpect 

by 2 they are changed ? For we ſee nothing corpo- 

„ rally changed in them. Therefore they muſt 
needs acknowledge either that they are changed 
cc in ſome other Reſpect than that of their Bodies, 
and in this Reſpect they are what we ſee they 
ce are not in Truth, but ſomewhat elſe which we 
«« diſcern them not to be in their proper Eſſence; 
4 or if they will not acknowledge this, they will 
de compelled to deny they — Chriſt's Body 
<« and Blood; which is abominable not only to 
e ſpeak, but even to think. But ſince they do 
<« confeſs them to be the Body and Blood of 
„ Chriſt, which they could not have been but by 
1 Change for the better, nor is this Change 
« .wrought corporally, but ſpiritually; it muſt ne- 
« ceflarily be faid to be wrought figuratively. Be- 
<« cauſe under the Vail of —.— Bread and ma- 
<« terial Wine, the ſpiritual Body and ſpiritual 
4 Blood do exiſt : Not Eine there are together ex- 
„ iſting two Natures ſo different, as a Body and 
% a Spirit: But one and the ſame Thing in one 
«© Reſpect has the Nature of Bread and Wine, 
e and in another Reſpe& is the Body and Blood 
of Chriſt. For both as they are corporally 
* handled are in their Nature corporeal Creatures; 
but according to their Virtue, and what they 
<< are ſpiritually made, they are Myſteries of the 
40 * Body and Blood of Chriſt, If in the Font 
<« you conſider nothing but what the bodily Senſe 

e beholdeth, you ſee a fluid Element of a cortu! 
« tible Nature, and capable of waſhing the Body 
66 "Ry But the Power of the Holy hoſt came 
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ce upon it by the Prieft's Conſecration, and it ob- 
«« tained thereby an Efficacy to waſh not the Bo- 
« dies only, but alſo the Souls of Men; and by 
« a ſpiritual Virtue to take away their ſpiritual 
4 Filth — If -r require what waſhes the Out- 
« fide, it is N 3 3 but if you confider 
«© what purgeth internally, it is a quickenin 

* Powers a ſanctifying Power, a Power — 
“ ring Immortality. — Thus alſo the Body and 
“ Blood of Chriſt confidered as to the Outfide on- 
« ly, is a Creature ſubje& to Change and Corrup- 
« tion. But if you ponder the Virtue of the My- 
« ſtery, it is Life conferring Immortality on ſuch 
« as partake thereof. —' He now in the Church 
« doth by his Almighty Power ſpiritually change 
© Bread and 'Wine into the Fleſh of his own Bo- 
& dy and the Liquor of his own Blood. * The 
© Bread which is offered, tho? made of the Fruits 
ce of the Earth, while it is conſecrated is changed 
« into Chriſt's Body ; as alſo the Wine, which 
« flowed from the Vine, is by ſacramental Con- 
<« ſecration made the Blood of Chrift, not vifl- 
<« bly indeed, but by the inviſible Operation of 
e the Spirit of God. By all that hath been hi- 
* therto ſaid it appears, that the Body and Blood 
« of Chriſt, which are received by the Mouths 
& of the Faithful in the Church, are Figures in 
© Reſpe& of their viſible Nature; but in Relpect 
ce of the invifible Subſtance, that is, the Power 
& of the Word of God, they are truly Chriſt's 
« Body and Blood. Wherefore as they are viſi- 
cc ble Creatures they feed the Body, but as the 

« have a Virtue of a more powerful Subſtances 
« they both feed and ſanctify the Souls of the 
« Faithful. —*In this Myſtery of the Body and 
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« Blood of Chriſt there is a Change made, and 
« wonderfully, becauſe it is Divine, ineffable and 
« incomprehenſible; I defire to know of them, 
« who will not admit of an inward ſecret Virtue, 
&« but will judge of the whole Matter, as it appears 
<« to outward Senſe, in what Reſpect this Change 
e is made? As for the Subſtance of the Creatures, 
what they were before Conſecration, the ſame 
<< they remain after it. So that it is changed in- 
c ternally Wy the mighty Power of the Holy 
« Ghoſt.—* It is the Body of Chriſt indeed, yet 
not corporal, but ſpiritual.— He plainly ſhews, 
<< in what Reſpe& it is accounted Chriſt's Body, to 
e wit, in as much as the Spirit of Chriſt is therein, 
<« that is to ſay, the Power of the divine Word, 
« which doth not only feed, but alſo purifies the 
« Soul. N it is, which gives the 
« Subſtance of Life, is the Efficacy of a ſpiritual 
« Power, of an.invifible and divine Virtue.” | 
Tu us this ancient Writer expounds the Senti- 
ments of St. Auſtin and of the other primitive 
Fathers, concerning the Change that is made by 
the Conſecration, and moſt accurately and clearly 
ſnews, there is no phyſical Converſion, neither 
Generation, nor Corruption, nor Alteration in the 
Subſtance of the Creatures: And he affirms, that it is 
not a corporal, but a ſpiritual Converſion, the E- 
lements being raiſed to a Dignity above their Na- 
ture, and being made in an ineffable Manner nyſti- 
cally and ſpiritually, not ſubſtantially, the Body and 
Blood of Chriſt. by the divine Power of the Word 
of God and of the Holy Ghoſt; by whoſe Al- 
mighty Influence they. are indued with a ſpiritual 
an internal. Efficacy and Virtue, This is the Change 
the primitive Fathers. unanimauſſy taught; and to 
deny that the Elements are thus made the bleſſed 


7 f. LX. 42 f. LIV. 5. LXXII. 
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Body and Blood, Ratramnus and in him all the. 
primitive Saints declare to be an abominable Im- 
piety. Let us not then be afraid to believe and 
confeſs, that the Bread by Conſecration is ſacra- 
mentally and in Power and Virtue Chriſt's Body; 
but rather let us abhor to reduce it to a bare emp- 
ty Memorial, to an unſanctified Figure, and an 
inſignificant Shadow ; which is a Rock we ſhall be 
in great Hazard of ſplitting upon, if we deny they 
have any Virtue in them, any Efficacy annexed to 
them by the inviſible Operation of the Holy Ghoſt. 
They are the Body of Chriſt which was given for 
us, and the Blood of Chriſt which was ſhed for 
us; let us never forget, that our bleſſed Saviour 
has faid it, and he is able to make it good. Tis 
a Figure of it indeed, but ſuch a one as is in Ef- 
fect the Thing itſelf; 'tis a moſt powerful and pre- 
valent Repreſentation of it in the Sight of God, 
and *tis a Sacrament thereof containing in it the 
ſanctifying Power of the divine Spirit, which doth 
in a ſure, tho' inviſible Manner, nouriſh and 
quicken the Souls of thoſe who worthily partake 
of it. | 
Bur it ſeems this Change from common Bread 
to conſecrated, indued with a Power and Virtue 
to repreſent and apply the Merits of Chriſt's 
Death, is Sound without Meaning, or Words 
without Ideas: And it is hard to ſay what that in- 
ward Change means, or what Idea it carries with 
it. Now I am of a quite contrary Opinion, and 
to me there ſeems no Difficulty at all in conceiv- 
ing, that tho? the Change is not in any — 
Quality, and conſequently is not a phyſical Change, 
yet God can beftow upon the Element a ſuperna- 
tural Quality over and above the natural, and fo 
exalt it from the Condition of mere corporal Food 
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into a ſpiritual Sacrament, having a Force annexed 
to it to confer Holineſs upon thoſe who with Faith 
and Thankſgiving feed upon it. This is the in- 
ward Change, the inhering, intrinfick Holineſs; 
and Dr. Waterland will pleaſe to think again, whe- 
ther this will not very well comport both with true 
Philoſophy, and ſound Theology. Not that we 
are to reject every Thing that we cannot explain 
in a philoſophical Way, and which our ſhort Un- 
derſtandings cannot fathom. If we were, the 
Pains which the worthy Archdeacon has taken to 
ſo good Purpoſe in explaining the Doctrine of the 
Trinity, not according to the Rules of Philoſophy, 
but according to Scripture and Antiquity, are abſo- 
lutely loſt. It is enough, if a Chriſtian Myſtery 
is not contrary to Reaſon and true Philoſophy, al. 
tho? it be incomprehenſible : And I think it can- 
not be made appear this inward Change contradicts 
true Philoſophy. It is very ys 1 to true Phi- 
loſophy, that God by his Appointment ſhould 
give our Food a Power of nouriſhing our Bodies, 
and our Medicines a Power of purging and heal- 
ing them in a natural Way. I cannot ſee then, 
why Chriſt by his Inſtitution and divine Concur- 
rence may not give the Elements a Power or Qua- 
lity of ſtrengthening and refreſhing the Soul in a 
ſupernatural. We know God gave the River For- 
dan a Virtue to heal Naaman's Leproſy, and Chriſt 
the Clay to cure Blindneſs, and to the Hem of his 
Garment to cure another Diſtemper, inſomuch 
that he faid, Virtue had gone out of him : Why then 
cannot Chriſt give to the Bread and Wine a ſpiri- 
tual Virtue to impart Sanctification and Salvation to 
the Communicants? The King can make a Piece 
of Parchment ſtand for his Pardon, and yet God 
cannot make the Euchariſt ftand for his. Indeed 
we cannot comprehend how this is; but we know 
there are a great many Things in Nature as well as 
| I Religion 
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Religion, the Manner of which we cannot com- 
prehend; therefore this Conſideration need not 
trouble us. But this we can very well judge of, 
that it does not contradi& any Principles of true 


Philoſophy, and that T hope is abundantly ſuffi- 


cient. It likewiſe comports very well with true The- 
ology, if the Church of England may be Judge, 
who in her 26 Article determines in this Manner: 
« For as much as evil Miniſters do not admini- 
„ ſter the Word and Sacraments in their own 
«© Name, but in Chriſt's, and do miniſter by his 
* Commiſſion and Authority; we may uſe their 
% Miniftry both in hearing the Word of God, and 
“in receiving the Sacraments. * Neither is the Ef- 
c fect of Chriſt's Ordinance taken away by their 
„ Wickedneſs ; nor the Grace of God's Gifts di- 
% miniſhed from ſuch as by Faith and rightly do 
© receive the Sacraments miniſtred to them, which 
ce be effectual becauſe of Chriſt's Inſtitution and 
<« Promiſe, although they be miniſtred by evil 
Men.“ Here it is aſſerted, that even evil Mi- 
niſters have Chr.t's Commiſſion and Authority: 
He with Reſpect to the Euchariſt ordered the A- 
poſtles, and in them all the Chriſtian Clergy, to do 
this, that is, perform the ſacrificial Miniſtration 
according to the Rite juſt before preſcribed: He 
breathed on them, ſaying, Receive ye the Holy 
Ghoſt, by which he declared that whatever they 
did in the Church, was likewiſe the Act of the 
Holy Ghoſt ; therefore what they conſecrate by 
Prayer, the Holy Ghoſt really Go hn. and gives 
it a Power or Grace to make it effectual for the 
Purpoſes intended by the Inſtitution. With juſt 


It runs thus in the Latin Original: Neque per illorum 
malitiam, effectus inſtitutorum Chriſti tollitur, aut ia do- 
norum Dei minuitur, quoad eos qui fide & rite ſibi oblata 
pereipiunt, quæ propter inſtitutionem Chriſti & promiſſionem 


efficacia ſun. 
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Reaſon therefore doth the Church affirm likewiſe, 
that there is a divine Grace annexed to the Sacra- 
ments, and that they be effectual not only by 
Chriſt's Inſtitution, but Promiſe. He promiſed 
to be with them always by his Spirit, whom he 
told them he would fend for that Purpoſe. There- 
fore St. Paul calls the Offices of the Church the 
Gifts of the Holy Ghoſt. God hath ſet fome in the 
Church, 1ſt Apoſtles, Sc. and their Adminiſtra- 
tions, or ſacramental Performances, the Admint- 
trations of the Spirit. Accordingly, by the Vir- 
tue and Efficacy of the one Spirit working in and 
by the baptiſmal Water woe are all baptized} into 
one Body, and we are all made to drink into one 
Spirit, by drinking of the ſpiritual and life-giving 
Cup, ſanctified by the Spirit of God. This then 
is notoriouſly the Doctrine of our Church, That 
tho? the Subſtance of the Creatures is not chang'd, 
= yet the facred Signs could not juſtly bear the 
Names of the Things themſelves, except the Vir- 
tue, Power and Effect of Chriſt's Fleſh and Blood 
were adjoined to them and united with them after 
a ſecret and ineffable Manner by the working of 
the Holy Ghoſt. I hope this Doctrine of our 
Church is very agreeable to ſound Theology. I 
am ſure it comports exactly with the Theology of 
St. Auſtin and all the primitive Fathers, who, if 
Dr. Waterland himſelf ſay true, were at leaſt as 
ſound Divines, and as good Interpreters of Scrip- 
ture as any Moderns whatſoever. If indeed it 
could be ſhewn, either that I have miſrepreſented 
St. Auſtin's Opinion, or that he contradicts the 
common Doctrine of the Church in his Time or 
before it, then I freely own my ſelf under a Miſ- 


v See his Importance of the Doctrine of the holy Trinity, 
Chap. vii. where he ſhews with great Strength of Reaſon, and 

 Clearneſs of Expreſſion, the Uſe and Value of Eccleſiaſtical An- 
tiquity with Reſpect to Controverſies of Faith. 
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take in this Matter, and would frankly ſubmit to 
a Recantation of it: But if this cannot be proved, 
as I with great Humility, tho* with all Chriſtian 
Confiderice, affirm it cannot, then I muſt think it my 
Duty to exhort all Perſons to reje& all novel Con- 
ſtructions of Scripture, and ſtand firmly by thoſe 
of the primitive Fathers: For it is an undoubted 
Truth, to uſe Dr. Waterland's excellent Expreſſi- 
ons, That the Senſe of the Ancients once 
„ known, is an uſeful Check upon any new In- 
< terpretations of Scripture affecting the main 
* Doctrines. It has a negative Voice, if I may 
* ſo call it, in ſuch a Caſe. And it is Reaſon 
5 ſufficient for throwing off any ſuch novel Ex- 
<« poſitions, that they croſs upon the undoubted 
60 Faith of all the ancient Churches, or contain 
„ ſome Doctrine, as of moment to be received, 
« which the Ancients univerſally rejected or never 
« admitted.” *Tis true Dr. Waterland has endea- 
voured to obſcure this Truth in his Review, but 
whoever reads with Attention even thoſe very Paſ- 
ſages from Fathers and Liturgies which he has 

cited, will be eaſily convinced, that they believed 
a ſanctifying Virtue reſted in the Elements, as well 

as that a ſanctifying Grace was by their Means con- 

ferred upon the 3 There is none but 
Origen can be ſuſpected of the contrary Opinion, 
and that without any good Grounds: For we are 
not to take his Sentiments from his Enemies, who 
endeavoured to make him as odious as they could, 
but from his own Writings, where he clearly deli- 
vers his Mind in a catholick Manner, in a Manner 
that I have ſhewed St. Auſtin did, who only ſpoke 
the Senſe of all the Churches before him. But to 
return. | | 


_ OvTwarD Relations, adventitious Uſes, or 


* Ib. p. 385. oy 
Offices 
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Offices it ſeems are eaſily underſtood, and relative 
Holineſs carries ſome Senſe in it. Very well. But 
let me aſk, Can Man appoint any Thing to be ſo 
much as an outward Figure of the Body and Blood 
of our Redeemer, or appropriate it to ſpiritual and 
falutary Uſes and Offices, to be a Means and 
Inſtrument of conveying heavenly Bleſſings? Can 
Man imprint ſuch a relative Holineſs upon it, and 
make it bear ſuch a near Relation to the Body and 
Blood of Chriſt, as that it ſhould be a Means of 
our receiving it, and a Pledge to aſſure us thereof? 
No certainly, nothing of this can be done but by 

Chriſt's ſanctifying his own Ordinance, and maki 
it effectual to the procuring of thoſe ineſtimable 
Benefits, for which he was pleaſed to ordain it. 
Man may pray for the Conſecration of the Ele- 
ments, but that would effe& nothing, unleſs God 
anſwered his Prayer and actually made them, what 
our Saviour aſſures us he will make them, if the 
Rite he inſtituted be duly executed. If then God 
himſelf bleſſes the Elements and makes them, not 
corporally, but ſpiritually the Body and Blood of 
_ Chriſt; then certainly God's Bleſſing reſts upon 
the Elements, and unleſs it can truly be ſaid, that 
God's Blefling operates nothing at all, it muſt ne- 
_— be confeſſed that thereby ſome extraordi- 
nary Efficacy and gracious Virtue is infuſed into 
them; otherwiſe let us give them what outward 
Relations we pleaſe, and ſet them afide to what 
adventitious Uſes and Offices we may invent for 
them or appoint them to, and ſuppoſe them veſt- 
ed with all the relative Holineſs we can imagine, 
it is all to no Purpoſe z this will never make them 
Means of Grace, they will be unprofitable and 
lifeleſs Things without the divine Bleſſing to in- 
vigorate them. The Doctor himſelf is ſenfible of 
this in his * Review, and owns, that whatever Con- 

4 Review, p. 120. : 
ſecration, 
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ſecration, or Benediction, or Sanctification is im- 
parted to Things as well as Perſons it is all God's 
doing; which makes me admire, why he ſhould 
quite exclude from the ſacred Signs, which are to 
be conſidered alfo as Means of ſanctifying the 
Receivers, any inherent Virtue for that Purpoſe, 
and only allow them a bare relative Holineſs, as 
Things to which we owe a Reſpect as bearing a cer- 
tain Relation to God. They have certainly more 
than a bare relative Holineſs belonging to them: 


For relative Holineſs does not imply in the Idea of 


it, that thoſe Things which are veſted with it are 
in any Senſe Means of Grace. Means of Grace 
bear indeed a very high Relation to God, and 
therefore are relatively holy; but that is not all, 
they are by God's Blefling indued with a more 
fubſtantial Sanctity than that, even with an holy 
and divine Power of anſwering the Ends of their 
Inſtitution; and this I that are only rela- 
tively holy, have not. We may illuſtrate this by 
a familiar Example of a relative Sacredneſs accru- 
ing to Things by the Relation they bear to earthly 
Majeſty. The Crowns and Scepters of Princes 
are relatively ſacred in this lower Senſe, and fo 
18 their Money too : But the latter has in it more 
than a bare Relation to the King, it has likewiſe 
an intrinſick Value. But we will put the Caſe of 
Paper-Money, which is a Thing of no Value, but 
what it derives from publick Authority : This has 
Relation to the King too, but if it had not like- 
wiſe an inherent Power or Privilege of being ex- 
changed for Money, the Relation to the King 
would ſignify little. Shut up the Bank or the Ex- 
chequer, and then a Man will be little better for 

having in his Pocket a Piece of Paper that bears 
a Relation to the King. Juſt fo it is with Regard 
to the Euchariſtick Elements: They are Things 
of very ſmall Value in themſelves, but ow In- 
4 * itution 
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ſtitution of Chriſt and God's Bleſſing, being raiſed - 
to the Dignity of Sacraments, and to the Uſeful- 
neſs of Means of Grace, an holy or facred Rela- 
tion is conveyed to them : But if this were all, 
they would be of little or no Service to us, they 
might deſerve our Reverence upon Account of 
their Relation to the Deity, but they would not 
come up to the Intent of conferring Benefits upon 
us. Therefore there muſt N ſomething 
more inhere in them by the divine Sanctification, 
they muſt by God be dignified with a Power of 


conferring Bleſſings, or elſe undoubtedly they will 
confer nothing. They may poſſibly riſe as high 


as Figures or Memorials, but they never can be 
Means of Grace, never can by any Conſtruction in 
the World be accounted Chriſt's bleſſed Body and 
Blood for the Salvation of the worthy Receiver. 
From whence it may fairly be concluded, that the 
divine Sanctification by the Prayer of the Prieſt is 
derived upon the Elements as well as upon the 
Perſons tho? in a different Senſe ; that there is an 
inherent Virtue reſiding in them, whereby they 
become powerful Means and effectual Inſtruments 
in God's Hand to convey ſanctifying Graces to the 
Communicants : Not that Remiſſion of Sins, or 
fanctifying Graces, or any other Benefits of Chriſt's 
Paſſion refide in them, but a Virtue and Power to 
confer Remiſſion of Sins and ſo forth, and apply 
them to the Souls of Men. And I hope this is 


very intelligible, and will at length be thought ve- 


well to comport with ſound Theology. I am 
ure it is abſolutely impoſſible to unde how 
mere outward Relations and relative Holineſs can 
be of any Value or Significancy to work any ſpi- 
 HavinG thus proved, that a divine Virtue is 
imparted to the by the Haly Ghoſt, I 
come now to ſhew, how it makes the Eachaf x 
| e 
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valuable Sacrifice. And this is very eaſy to do, if 
it be conſidered, that the Holy Ghoſt's imparting 
this Power to it makes it completely the Repre- 
ſentative of Chriſt's Body and Blood, and is the 
Act of God's accepting the Sacrifice, while the 
Prieſt is offering it by performing the Evangelical 
Rite. We know that in the Patriarchal and Fewſb 
Sacrifices, when the Prieſt had finiſhed the ſacri- 
ficial Rites and done his Part in the Oblation; ei- 
ther a Fire from Heaven, or one that was kindled 
by it, did either in whole or in part conſume what 
was ſacrificed, and this was a Token of God's ac- 
cepting thereof, and made the Oblation fit to con- 
vey the Bleſſings they hoped to obtain by the 
Means of it. In like Manner God by a more ſa- 
cred and celeſtial Flame, by the Sanctification of 
the Holy Ghoſt himſelf does actually accept the 
Chriſtian Sacrifice, and make it completely what 
Chriſt deſigned it ſhould be by his Inftituti- 
on. Now Chriſt defigned it ſhould be his Body 
and Blood in Power and Virtue : The Prieft per- 
forms the ſacrificial Rite, and deſires of God that 
he will make it ſo and accept it; and this we are 
aſſured God inviſibly does, while the Prieſt is vi- 
ſibly executing the Rite. By the Power therefore 
of the Holy Ghoſt the Oblation offered and con- 
ſecrated by the Prayer of the Prieſt is made the 
Body and Blood of Chriſt in Virtue, 1. With Re- 
gard to God, who by bleſſing it accepts it as ſuch; 
and in this View it repreſents to God in the moſt 
perfect Manner, and pleads in our Behalf the Sa- 
crifice of Chriſt's Death, and God reſpects it upon 
this Account. 2. With Regard to the Commu- 
nicants, that they partaking of the Sacrifice may 
be fulfilled with God's Grace and heavenly Bene- 
diction. The ſhort of the Matter is this: We offer, 
God bleſſes and accepts, and then by the Hand 
of his Miniſter he communicates the Sacrifice ſo 
9 accepted 


e 8 
accepted to the Receivers, and with and by it all 
the Benefits of this repreſented grand Sacrifice, if 
they are worthy of them, an heavenly and divine 
Force being adjoined to it for that falutary Effect. 
Tuis then ſhews the Value of the Sacrifice, 
which we preſent to God, and which God. gives to } 
us. Dr. Vaterland acknowledges, that this di- | 

vine Influence may make it a valuable Sacrament, | 
and may ſhew the Value of what God gives to us, | 
but not the Value of what we give to him. But | 
the Ancients made no Diſtinction, as I have prov- if 
ed above, between the Sacrifice and Sacrament ; [ 
this is only a modern Notion invented by the | 
Papiſts to perplex the Doctrine of the Euchariſt. 
The Sacrament according to St. Auſtin is a ſacred 
Sign of an inviſible Sacrifice, and therefore is a vi- 
ſible Sacrifice, firſt preſented to God by Way of 
Worſhip, and then participated by us. If then 
the Sacrament enriched with a divine Power is re- 
ceived by us as a valuable Sacrifice before offered 
to God, it muſt alſo be a valuable Sacrifice for the 
fame Reaſon when offered to God, becauſe in a 
moſt authentick Manner it repreſents to God the 
meritorious Sacrifice of Chriſt, and is accepted by 
him as ſuch. For the divine Power united with 
the Elements has a-two-fold Effect: It both makes 
them an efficacious, commemorative and repreſen- 
tative Sacrifice, whereby thro* Chriſt we addreſs 
God to give us all the Benefits of Chriſt's Paſſion, 
and it alſo makes them an applicative Sacrifice, 
whereby all thoſe Benefits are made over to us. 
Bur it is objected, that the Notion of the Spi- 
rit's coming upon the Elements to make them ab- 
folutely the Body is a groſs Notion, ariing only 
from a popular Form of Speech. If by, aſe 
by, is meant, corporally, I allow it is a groſs Noti- 


? Append. p. 13. id. 
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on; but if by, abſalutely, is meant, ſpiritually, my- 


ſtically, or virtually and efficaciouſly the Body; 
then I fay, this is not a groſs, but a very clear and 
intelligible Notion. And in this Senſe they are ab- 
ſolutely and in themſelves the Body, or the ſacred 
and efficacious Signs and Sacraments of it, reple- 
niſhed with- the divine Power of the Word and 
his holy Spirit, And I cannot believe, that this 
ſhould = from a popular Form of Speech. For 
this Form of Speech is in all the ancient Liturgies 
as well as in the Writings of the primitive Fa- 
thers ; and methinks it is very odd, that the Bi- 


ſhops and Prieſts of the primitive Church ſhould 


r the People to be poifon'd with groſs Noti- 
ons, nay, that they ſhould not purge theſe groſs 

Notions out of their Forms of 65 08 Worſhip, 
and ſhould mean quite another 'Thing than what 
they prayed for. I cannot make fack a groſs Re- 
flection upon ſuch excellent Men. This therefore 
muſt ftand for a more certain and juſt Notion, and 
is far from being inconſiſtent with the true and an- 
cient Doctrine, that the Unworthy eat not the 
Body, nor drink the Blood of Chriſt in the Eucha- 
riſt, or when they partake. of the Euchariſt. For 
they may partake of the vifible Sacrifice, which is 
the ſacramental and virtual Body of Chriſt, and 
yet not ſpiritually partake of : real Body, or 
Tather of the Benefits and fpiritual Fruits of it. St. 
Auſtin, as I have ſhewn above, is very clear that 
all partake of the Body and Blood of Chrift ſa- 
cramentally, to which the Holy Ghoſt has annex- 
ed a divine Virtue : It is the Body and Blood 
of Chriſt, * ſays he, even to them, who eat 
and drink Damnation to themſelves.” And yet 
he likewiſe ſays, that a wicked Man, tho' he * 


- © De Bapt. Lib. V. f. 9. e 
Ipſe dicens, Qui manducat carnem meam, &c. 3 
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the Body and Blood facramentally, yet EPO 


not eat it really or beneficially : For this is to re. 


main in Chriſt; that Chriſt alſo may remain in bim. 


This only proves, that People may eat the bleſſed 
Sacrament of the Body and Blood inſtituted by 
Chriſt, and yet not eat the Fleſh ſpoken of in 
Fohn vi. *Tis beſt to be ſure, when both ſpiritual 
and facramental Manducation go together: Indeed 
the one is hurtful and deſtructive without the o- 
ther. To prove that the unworthy eat not the 
Body of Chrift in the Euchariſt, the learned Doc- 
tor cites a Paſſage out of St. Cyprian in the Margin, 
the Occaſion of which was, that one who had 
ſacrificed to Idols had without being diſcovered 
taken a Part of the Sacrament, but he could make 
no uſe of it, for when he opened his Hands he 
found it turned into Aſhes: + Hence by this Ex- 
«© ample we may learn, fays he, that the Lord 
«© departs; when he is denied; nor does that 
© which is received m=—_ to 3 the 
„ unworthy, fince the falu Jrace is changed 
e into Aſhes, the Sanctity or Views flying from 
cc it.“ Now this proves the contrary to what he 
intended: For according to St. Cyprian the Sacri- 
fice is a ſalutary Grace and has a real Sanctity or 
Virtue inherent in it, and therefore is not only re- 
latively holy. Indeed when the ſalutary Grace or 
the Sacrament is changed into Aſhes, and, ceaſing 
to be what it was, loſes its Virtue; it is impoſſible 
for any Body to receive it: But fo long as it pre- 
ſerves its true Subſtance, fo long its Virtue conti- 
naes with it. From this Paſſage indeed we may 


_ fit non ſacramento tenus, ſed revera corpus Chriſti man- 
ucare——hoc eſt enim in Chriſto manere, ut in illo maneat 


& Chriſtus. Sic enim hoc dixit, tanquam diceret, Qui non in 


me manet, & in quo ego non maneo, non fe dicat aut ex- 
iſtimet manducare corpus meum, aut bibere ſanguinem meum. 
De Civ. Dei, Lib. XXI. c. 25. eee e 


2 learn, 
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learn, that the Sacrament's being turn'd into Aſhes 
was an Emblem of. Chriſt's leaving the Wicked; 


and as in this Caſe the Sanctity fled from the Sa- 


crament, ſo the Lord flies from ill Men; and that 
the Lord departs from the Wicked, altho' even 
they ſhould receive what has not only a relative 
Holineſs, but a real Virtue in itſelf, and therefore 
the unworthy. Partaker is not profited by it. For 
tho' he receives Sanctum Domini, as St. Cyprian 
calls it, the Zoly of the Lord, or, as St. Auſtin, 
Panem Domini, the Bread of the Lord ; yet it is 
agreed on all Hands, he eats not Panem Dominicum, 
the true Bread which came down from Heaven. - 
This Paſſage then is not in the leaſt to the Doc- 
tor's Purpoſe ; but much to the contrary : Be- 
cauſe the Wicked may eat the bleſſed Sacrament, 
which is in itſelf a ſalutary Grace, and has a ſpi 

ritual Sanctity or Power in it to work a ſaving Et. 
fe, if their own Unworthineſs did not hinder 
it. So then they may eat the ſacramental Body 
veſted with a ſpiritual Energy, and yet have no 
F ellow ſnip with Chriſt, no Communion of the 
holy Spirit. This we very readily grant. For 
the ſanctifying Power in the Sacrament operates 
only to the Salvation of the Worthy, but it works 
to the Condemnation of the Unworthy. And 
therefore, tho” theſe receive it with the Elements, 
it is as a Fire to conſume them, and not as a com- 


fortable Flame to cheriſh and refreſh them. St. 


Auſtin admirably clears this Point, where ſpeak- 
ing of the Sacrament of Baptiſm he has theſe ve- 
ry remarkable Words: The Baptiſm of — | 

; cc conle- 


! Baptiſmus Chriſti verbis Evangelicis conſecratus, & per a- 
dulteros & in adulteris ſanctus eſt, quamvis illi fint impudici & 
immundi: quia ipſa ejus ſanctitas pollui non poteſt, & ſacra- 
mento ſuo divina virtus adſiſtit, five ad ſalutem bene utenti- 
um, five ad perniciem male utentium. An vero ſolis vel eti- 


ac miniſter d by Adulterers and to Adulterers is 
4 holy, altho* they are unchaſte and unclean : For 
4 its ity can't be polluted, and a divine Vir- 
< tue adheres to the Sacrament, whether to the 
Salvation of thoſe who uſe it well, or to the 
* Deſtruction of thoſe that abuſe it. Does the 
Light of the Sun or a Candle, when diffuſed 
«© throꝰ dirty Places, contract no Filth from thence, 
<< and can the Baptiſm of Chriſt be polluted thro* 
* the Wickedneſs of any?“ The like may be ſaid 
by Parity of Reaſon of the Euchariſt, its Sancti- 
ty cannot be polluted, and its holy and divine Vir- 
tue will ftick to it even in the Unworthy, and 
will be a ſharp Sword piercing the very Soul, and 
a Flame which cannot be extinguiſhed without a 
ſevere Repentance. This Virtue no more than 
the holy Hiri who is the Author of it can be 
quenched; the Wicked indeed do all that in them 
lyes to quench it by hindering it from anſwering 
d*s Deſign in beſtowing it, but it cannot be vio · 
lated, and its Activity will have its Courſe one 
Way or other: If it cannot fave, it will puniſh ; 
for God will revenge the Contempt of his Gift. 
Bur it is *alledged, the Spirit deſerts ill Men 
in their finful Acts; therefore the Unworthy do 
not receive the Spirit, but the Elements only. *Tis 
granted the Spirit deſerts ill Men in their finful 
Acts, that is, he difallows their ſinful Acts, is 
grieved and diſpleaſed at them for doing them, 
and will, if they do not repent, condemn them 
for it. But does it from hence follow, that the 
Virtue derived from the Spirit deſerts the Sacra- 


am lycernz lux, eum per ceenoſa diffunditur, nihil inde ſordi- 
um contrahit, & baptiſmus Chriſti poteſt cujuſquam ſceleribus 
inquinari ? 1285 Lib. III. 5. Din 0 | 
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ment, when received by wicked Men? I tro 
not; I hope the Wickedneſs of Man does not pol- 
late the Sacraments, ſo as to make the ſalutary 
Grace of God's Gifts deſert them. And if not; it 
is eaſy to-conceive how the ſublime Virtue may 
adhere to the Sacraments, and yet how the Spirit 
deſerts the unworthy Receivers, even for the very 
receiving this ſalutary Grace, and condemns them 
for it. The Sacrament therefore, being in itſelf 
a 93 Grace appointed inſtrumentally to con- 

vangelical Promiſes, is conſequently that 
Body which our Lord inſtituted to be received for 
that Purpoſe. Even the Unworthy receive it as 
well as the Worthy, but to their Condemnation. 
Therefore they do not only receive bare Elements, 
having a relative Holineſs and that is all, but they 
receive Elements made ſo great a Sacrament by 
the inviſible Operation of the Holy Ghoſt, as St. 
Auſtin aſſures us. And ſurely this means much 
more than only a relative Holineſs, of which we 
can have no other Idea than this, that thereby a 
Thing 1s holy merely by having. a Relation to the 
Deity, which a Thing may have, and yet not at- 
all contribute towards the Salvation of Man. By 
Conſecration therefore the Elements are not only 
made relatively holy, and we not only pray that 
Bread and Wine may have a Relation to the Body 
and Blood, but that by ing of the one out- 
partake of the other 
ſacramentally and ſpiritually according to our 
Lord's Inſtitution; or as the primitive Church 
uſed to word it, that the Bread may be made to us 
Chriſt's Body, and the Wine his Blood by the in- 


viſible Power of the Holy Ghoſt. And thus tho? 


they are not the Body and Blood in Subſtance, yet 
they are in ſpiritual Virtue and Power, and conſe- 
quently are authentick Subſtitutes and Repreſen- 
tatives of Chriſt's perſonal Sacrifice; not ſo as ” 
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be excluſively an valent for it, or to ſuperſede 
it: God 8 No Bac I believe eyer dreamt 
of any ſuch Thing: But to be offered to God 
through Chriſt 5 5 reſent that Sacrifice, and to 
97 the Benefits of it to us. Now. it is very odd 

1 Bot ſhould ſuppoſe, that Perſons of Learn- 
to believe a Sacrifice re- 
OE ales LE applicative of another - Sacrifice 
and of the Mercies of it, ſhould yet intend to ex- 
clude and fuperſede it. We are bo far from any 
ſuch Impieties, as that we believe and confeſs, 
that our Saviour's perſonal Sacrifice is that frpm 
which all other Sacrifices derive their Value; and 
we think it is abſolutely a Contradiction to affirm, 
that a Perſon can maintain the Euchariſt is only a 
Sacrifice repreſentative of the grand One, and yet 
at the fame Time intend to exclude and ſuperſede 
For how can we be ſaid to exclude that, whoſe 
Marie we. plead by ſetting the holy Tokens of 
that Sacrifice before God, and by addreſſing him, in 
a viſible Manner to beſtow upon us thoſe Benefits 
we there 8 To " brief, unleſs _ 
memora enting an png can 
proved 5 ſuperſedin and ex there i 1s 
no Room at all for this Objection. | 
IT is Mewile rangi this learned Divine ſhould 
imagine, that by offering the Euchariſtick Sacrifice 
we defign to ſupply the Want of Chriſt's perſonal 
one. For we gratefully acknowledge that was once 
offered, and cannot be repeated. The Atonement 
was once made for the Sins of the whole World: 
But the Merits of it will not be conferred upon us, 
unleſs we carefully perform thoſe Duties which are 
commanded in the Goſpel. Now one of theſe 
conditional Duties is to commemorate with all Gra- 
titude, and to repreſent with all Humility to God. 
that Atonement by the Sacrifice of the Euchariſt in- 
Fan 1 Chriſt himſelf for that End, and 
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— alſo to entreat him to apply che Merits of 


it to us. We cannot therefore be ſaid to want that 
Atonement, which was a 8 made for us upon 
the Croſs, and by which Chrif High-Prieft is 
perpetually interceding for us in an: But we 
may be truly ſaid to have a continual Want of 
God's Pardon and afſiſting Grace, that we may be 
enabled to perform our , and have an Inte- 
reſt in the Atonement and Sacrifice made and of- 
fered by our Saviour; and the offering and receiv- 
ing the ee of the Eucharift is the Method 
ply this Want. We therefore are 
i from afra that the Eucharift was infti- 
tated to ſupply hs Want of 8 Sacrifice; 
but we a, 19 was ordained to ſupply its Place, 
= to ſupply our own ſpiritual * — 9 and to be 
potent Means of beſtowing the Bleffings 
chaſed for us by the Sacrifice of the Croſs, 2 
while we are in this defective and imperfect State, 
we ftand 5 aan A in Need of. 
Tur 3 the Euchariſt then is not in 
itſelf an Equivalent for, or of equal Value with 
Chriſt's perſonal one. For i it is not the real Body 
and Blood hypoſtatically united with the Perſon 
of the Son or of the holy Spirit. But it being 
bleſſed by the holy Spirit of Chriſt, and conſe. 
quently by Chriſt bimſelf, and indued with a di- 


vine Virtue to be the inſtituted Body and Blood, 


and accepted by God as fuch ; tho! it is not in its 
own Nature an Oblation equivalent with Chriſt's 
own ; yet by God's gracious Acceptance and'Blef- 
fing it is in a lower Senſe equivalent, and the 
ſame Thing as to Virtue and Effect, both with 
Reſpect to God and _ Receiver. And 15 wig i 

t T with ſmall, as a Ring, or Parch- 
Wee Sf, a * infignificant Things in them- 


ſelves, are by Law veſted with a Power to con- 


vey the Rights, Privileges and Profits of Honours, 
3 Offices 
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Offices or ERates, and fo ſtand in Conſtruction of 


Ia for the Things they repreſent : So the Eu- 


chariſtick Elements, tho* naturally common and 
mean Things, are by the Inſtitution and divine- 
Power of Chriſt and his Spirit clothed with an 
' heavenly Virtue or Force, both to tender God 
| propitious and gracious to us, and to deliver over 
to the Receivers the great and ineſtimable Bene- 
fits our Lord purchaſed for them; and ſo they are 
likewiſe in Effect the Things they repreſent, even 
the Body and Blood of Chriſt. But Dr. *Water- 
land and I are perfectly agreed in this Point, For 
he is pleaſed to acknowledge, they may in a 
qualified Senſe be underſtood to be Equivalents 
and Subſtitutes of Chriſt's Body and Blood (not 
excluſively of and to ſuperſede the great Atone- 
ment, which I do not know any Body affirms) 
but becauſe in Conjunction with and in Dependence 
on it they make over to us the Benefits of Chriſt's 
crucified Body and Blood ſhed, of which it is not 
Mble for us to partake by receiving the natural 
ody and Blood, as the Papiſts fondly maintain 
that being but once offered and once ſhed, and not 
capable now of being actually offered again and 
articipated. It 1s enough that they are ſacred In- 
Athy of appeaſing God by commemorati 
the Atonement, and of conveying it, or which is 
all one, the Benefits thereof, and bringing them 
in Effect to us. And I preſume at length it will 
be no ſuch important Paradox, that the conſe- 
crated Elements are the Subſtitutes of the Body 
and Blood. | 
Dr. Vaterland obſerves, that if the Euchariſt 
is made our Lord's Body abſolutely by an Union 
with the Spirit, it would be more properly the 
Body of the Spirit, than our Lord's Body, from 
which it is ſuppoſed diſtinct. I anſwer, we da 
 ©® Append. p. 18. Ib. p. 17. at the Bottom. = 
8 L not 
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not ſuppoſe it is made ab/olutely, that is, carporal- 
ly, our Lord's Body, but ſacramentally. And in 
this Senſe indeed, I grant it abſolutely and ſtrictly 
is ſo, that is, abſolutely the Sacrament of our 
Lord's Body. Neither is it ſacramentally ſo by an 
hypoſtatical Union with the Spirit, but an Union 
with a Grace or Virtue communicated to it by the 
Spirit. It is made this Body of Chrift by the O- 
peration of, not by à ſtrict and perſonal Union 
with the Spirit of Chriſt. Now I hope the Sacra- 
ment can no more in ſtrict Propriety be called the 
Body of the Spirit, merely becauſe of its _ 
conſecrated by the Spirit, than our Saviour's rea 
Body is called the Body of the Spirit, becauſe it 
was conceived by him. Both Bodies are ſanctified 
by the Holy Ghoſt, and yet who ever denominat- 
ed them properly L ang; the Bodies of the Spi- 
rit? I need not inform this tearned Gentleman, 
that the holy Spirit is the Spirit of Chriſt, &c. his 
inviſible Proxy, or Repreſentative in the Church: 
Therefore all his Actions and Operations are alſo 
the Operations of the Son of God. Hence it is, 
that to ſay the Elements are made the Body and 
Blood by the Power of the Spirit, is the fame 
Thing as to ſay they are made ſo by the Power of 
the Divine Word. So that Chriſt makes them his 
Body and Blood by the ſanctifying Power of the 
Spirit, therefore they are properly called his Body 
and Blood, Chriſt lanRikies every Thing in his 
Church by the working of the Spirit. us the 
Water wherein a Pane is baptized is conſecrated 
by the Spirit, and yet it is truly Chriſt's Baptiſm. 
The Clergy are alſo ſet apart by the Holy, Ghoſt 
for the Work of the Miniſtry, and yet they are 
the Miniſters of Chriſt. All the Faithful are 
regenerated by the Holy Ghoſt, and yet they are 
5 fre Members of Chrift. Our very Bodies are the 


emples of the Holy Ghoſt, and yet they are a 
Part of the myſtical Body of Chriſt. If 3 
1 eſe 
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theſe are properly Chriſt's by the Operation of the 
Holy Ghoft, what ſhould hinder but that the Ele- 
ments are properly and abſolutely Chrift's facra- 
mental Body upon the ſame Account? In ſome 
Senſe it may be called a ſpiritual Body, or the Bo- 
dy of the Spirit, as being conſecrated by him. But 
fince it is the Defign of the Spirit to make it 
Chriſt's Body, who can rightly affirm the contrary ? 
The Thing is fo plain, there needs no Words a- 
bout it. Well, but the ſacramental Body is ſup- 
poſed diſtin& from our Lord's Body. And ſo it 
is no doubt, I imagine Dr. Waterland does not 
believe the Sacrament of Chriſt's Body and the 
natural Body are the fame. But it is objected that 
in our Way the very Idea of our myſtical Union 
with Chriſt's glorified Body would be obſcured or 
loſt, and we ſhould be but as Aliens from the pro- 
per Body. But how can this be, when the facra- 
mental Body, clothed with the ſpiritual Virtue in 


order to make us holy and pure, and cleanſe our 


Souls from all ſinful Defilements, is the beſt Means 
imaginable to unite us to Chriſt our Head, art! 
cloſely to link and cement us to him. Burt it ſeems 
by this Account of the Matter, that abſolutely two 
Bodies are given at once in the Euchariſt, the ſa- 
cramental, and I ſuppoſe, the natural. But pray 
who ſays the natural is given in the Euchariſt? I 
am ſure Dr. Vaterland does not. He only informs 
us, we in the Euchariſt partake of the Atonement 
made by Chriſt's natural Body crucified, and Blood 
ſhed, and thereby have a Right to be Fellow-Heirs 
with his glorified Body, and on this is founded our 
myſtical Union with Chriſt's glorified Body. We ſay 
the very ſame. But this is not partaking of the 
natural Body, but only of the Atonement made 


by it, or of the ſpiritual and falutary Fruits of that 


Atonement. Therefore the natural Body itſelf 
18 not given at all in the Eucharift, but only the 
Fruits of the grand Sacrifice are conveyed to us 

L 2 thereby. 
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thereby. And this is done by partaking of the ſa- 
cramental Body. Conſequently there is but one 
Body, viz. the ſacramental, ſtrictly and properly 
ſpeaking given in the Euchariſt. This to me is ve- 
ry evident; and I cannot but be of Opinion, when 
this worthy Perſon re- conſiders the Matter, he will 
perceive there 1s little Difference in this Point be- 
tween us, | 


Bur to return: The Elements being ſuppoſed 


and proved to be Subſtitutes of the Body and 


Blood, it is mighty eaſy to explain how they are a 
Sacrifice to God. For if they infallibly ſignify and 
have a divine Property of repreſenting the Sacri- 
fice of Chriſt, then by offering them by Way of 
ſenſible Worſhip to God we preſent to God's View 


the Death, Paſſion or Sacrifice of Chriſt, and plead 


the Merit of it in Behalf of ourſelves and others. 
This Dr. Waterland muſt confeſs ; for it is indeed 
the very ſame Doctrine in Senſe with what he 
himſelf has laid down in his Summary View at the 
© End of the Appendix. For there is no Difference 


but in the Mode of Expreſſion, between offering 


to the View of God, under certain repreſenting 
Symbols, the Death, Paſſion and Sacrifice of 
Chriſt ; and pleading the Merit of it in Behalf of 


ourſelves and others; and offering to the View of 


God or to divine Conſideration, certain Symbols 
to commemorate and repreſent the Sacrifice of the 
Death of Chriſt, and to plead the Merit of it in 
Behalf af ourſelves and others. Therefore as far 
as I can perceive we are in the main agreed. 


Bur he endeavours to argue againſt the Sacrifice 


* *®thus; © The Elements are not conceived Subſti - 


<« tutes of the Body and Blood any otherwiſe than 
tc by the Power and Preſence of the Spirit.” If 
he means by the Word Preſence not local, but gra- 


© p. 59. Append. p. 19. 
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cious Preſence, this is very true; but he goes on: 
« If the Elements with the Spirit, not © 
from the Spirit, are the facrificed Subſtitutes, 
e then the Spirit is ſacrificed along with the Ele- 
„ ments, which is abſurd.” This is as good an 
Argument as the following : It is not eaſy to 
ce explain how ourſelves can be any Sacrifice at all 
ce to God. Ourſelves are not conceived a Matter 
<« fit for or valuable enough for Sacrifice any o- 
<& therwiſe than by the Power and Preſence of 
<« the Spirit. Ourſelves with the Spirit, not ſe- 
<< parate from the Spirit, which alone renders us 
« ſo valuable, are ſuppoſed to be ſo. Is the Spi- 
ce rit then facrificed along with ourſelves ? That is 
« abſurd.” But how can it be abſurd, if it is 
very certain from holy Scripture, that while we 
are actually offering ourſelves, our Souls and Bo- 
dies as a reaſonable, holy and lively Sacrifice unto 
God, our Bodies are the Temples of the Holy 
Ghoſt, and he is therefore inhabiting and reſiding 
in us? If then it is not abſurd to ſay, the Spirit 
is facrificed along without ourſelves ; neither can 
it be abſurd to ſay, the Spirit is facrificed alon 
with the Elements. We do not mean, as I fai 
before, that the Spirit is preſent with the Ele- 
ments in a local Manner, but that only a Gift of 
the Spirit, a divine ſpiritual Property, Faculty or 
Virtue is annexed to the Elements, whereby they 
are made proper Subſtitutes of the Body and Blood 
both with Regard to God and Man, both to re- 
preſent to God and exhibit to us the meritorious 
Sacrifice of Chriſt. Pray where then is the Abſurdity 
of ſaying, that the Elements repleniſt'd with this 
divine Virtue are a Sacrifice to God ? I hope there 
is no Abſurdity in facrificing to God his own Gifts. 
But it is objected, that if Grace or Virtue ac- 
companies the Elements in the preſenting them 
*© to God, like as in the preſenting the ſame Ele- 
ments to Man, this is perfectly w.. 

| 4 © 
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< We can underſtand that Pardon and Sandtifica- 
« tion are preſented to the Communicants along 
& with the Symbols: But how Pardon and Sancti- 
« fication ſhould be preſented in the Way of Sa- 
« crifice to God, is not eaſy to explain.” To this 
I reply, that Grace and Virtue are 
Words, and ire a Diſtinction: 1. Grace or 
Virtue as it is a Gift imparted to the Elements by 
the Holy Ghoſt, means no more than a Faculty 
or Power given to them to make them a fit In- 
ftrument whereby to commemorate and repreſent 
Chriſt's Paſſion, and to convey Pardon of Sin and 
Sanctification to the Participants. And with this 
Power nothing can inveſt'them, but only the Omni- 
potence of God, who as he created all Things ont 
of nothing, ſo he can elevate mean Things to a 
Dignity and heavenly Uſe far beyond the Powers 
of their Nature. 2. Grace or Virtue as it is a Gift 
imparted to the Communicants, means fuch good 
Things and Favours beftowed by God upon _ 
as tend to make them inwardly holy and 
and in the End to bring them to everlaſting 
ſuch as Pardon, and perſonal — bps and 
the like, There is then a two-fold Grace or Vir- 
be the one proper only to the Elements, the other 
only to the Communicants. Now Grace underſtood 
in the firſt Senſe is only to the Elements ; 
and certainly it is very 25 to explain and conceive 
how the Elements accompanied or enriched with 
ſuch a divine Power may be E both preſented to God 
firſt and to Man afterwards, not only without any 
Abſurdity, but alſo with great Propriety and Uſe- 
fulneſs. If indeed any Body ſhould affirm, tho? 
og not know any one fo 5 _ Pardon of 
and a Sanity proper to Perſons are in 
the Elements, — ſo — them in their 


being preſented to God; I grant this is neither 
practicable, nor conceiyable, it is mere Confuſion. 


But je muſt be noted, I 8 
wi 
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with it: And for our Parts we think we can diſtin- 
guiſh very well between the ſacramental View of 
the Eucharift and the facrificial, or rather between 
the Sacrifice as offered to God, and the ſame Sacri- 
fice as given to Men. For as the Eucharift in the 
former View is a Repreſentation and Commemora- 
tion and Pleading of Chriſt's Sacrifice, and the 
Merits of it to God; { it is in the latter View a 
beftowing of the Fruits, Benefits and Privileges of 
it upon Man. Therefore the Elements are in 

the Body both with Regard to God and Man. 

Ir is farther to be confidered, that in the Eu- 
chariſt not only the Body. of Chrift, but alſo the 
Body of the People beheving in him, is figured ; 
and therefore it is made of many Grains of Wheat, 
becauſe the Body of faithful People is made up of 
many Believers, St. Auſtin often ſpeaks of this 
ſymbolical Sacrifice of ourſelves, and moſt eſpe- 
cially in the following Words: If you have a 
Mind to underſtand the Body of Chrift, hearken 
« to the Apoſtle who ſaith, Ye are the Body of 
« Chriſt and his Members; and if ye are the Bo- 
« dy of Chriſt and his Members, then there is a 
« myſtical Repreſentation of yourſelves ſet on the 
Lord's Table. You receive the Myſtery of your- 
« ſelves, and anſwer, Amen; and by that Anfwer 
„ ſubſcribe to what you are. Thou heareſt the Body 
of Chrift named, and anſwereſt, Amen; become 
* thou a Member of Chrift, that thy Amen may be 
true. But why in the Bread ? I ſhall offer nothing 
of my own; but let us hear what the Apoſtle him- 
& ſelf ſpeaks of this Sacrament z who faith, 4nd 
«< we being many are one Bread, and one Body in 
« Chriſt.” Thus St. Auſtin ſufficiently teacheth 
us, that as in the Bread fet upon the Altar, the 
Body of Chriſt is. repreſented, ſo is hkewiſe the 
Body of the People who receive it. In that Body 
which is celebrated in a Myſtery, there is a Figu- 
ration not only of the proper Body of Cons 

ut 
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but alſo of the Society of the Faithful who be- 
lieve in Chriſt. It is a Figure repreſenting both 
Bodies, to wit, that-of Chrift, in which he died 
and roſe again, and that of the People which are 
egenerated, and raiſed from the Dead by Bap- 
im into Chrift. And thus as it is a viſible Sacrifice 
of Chriſt's Paſſion, ſo it is alſo a viſible Sacrifice 
of ourſelves, our Souls and Bodies, and ſymboli- 
cally our reaſonable and ſpiritual Service. 
| To this is to be referred what St. Fulgentius has 

ſaid upon the Prayer for the Deſcent of the f 
Holy Ghoſt upon the Elements, to conſecrate | 
them and make them the Body and Blood of Chrift 
in Power and Effect. Monimus aſked him, if 
the Sacrifice of the Body and Blood of Chrift be 
offered to the whole Trinity, why the Miſſion of 
the Holy Ghoſt was only prayed for to ſanctify 
the Gift of our Oblation ? His Anſwer is to this 
Effect: That this Prayer is not only to be under- 
ſtood in a literal, but in a moral Senſe. And the 

= Deſign of it is not only to pray for the Conſecra- 

if tion of the Elements, that they may be in them- 

4 ſelyes the inſtituted Sacrifice of the Body and 

il Blood of Chrift : But fince they are made ſo by 

4 the Power of the holy Spirit, not upon their own 

5 Account, but for the Benefit and Salvation of the 

. b Church, which is likewiſe repreſented in the Sacri- 

. fice as well as Chriſt her Head: We muſt there- 

1 fore believe, that the Intent of the Prayer is to 

i| ſanctify alſo the Faithful who are in the Commu- 

nion of the Church, and are figuratively offered 

or ſacrificed in the Oblation, and to confer upon 

them by the Rece; = of the Sacrament ſome 

principal Gift of the holy Spirit. Now Charity, 


as St. Fulgentius obſerves, being the principal Gift 
of the Holy Ghoſt, when the Holy Ghoſt is de- 


— - 
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ſired to deſcend to ſanctify the Sacrifice of the 
whole Church, which repreſents the Body myſti- 
cal as well as the natural, nothing elſe or no other 
Gift ſanctifying the Perſons of the Faithful, as it 
ſeems to St. Fulgentius, can be prayed for, but this 
Gift of Charity; that by the Grace of the Spirit 
Charity may be preſerved inviolate in the Body of 
Chriſt which is the Church; and that while the ex- 
ternal Sacrifice of themſelves is offering, the Faith- 
ful may internally offer ſpiritual Sacrifices accepta- 
ble to God, and be as living. Stones in the fed 
tual Building. Which Edification is never more 
ſeaſonably requeſted, than when by the Body of 
Chriſt itſelf, which is the Church, the very Body 
and Blood of Chriſt is repreſentatively offered in 
the Sacrament of the Bread and Cup: For ſo both 
the ſacramental and myſtical Body are upon the 
Prayer of the Prieſt, tho“ in a different Senſe, 
ſanctified by the Grace of the Spirit. Now this 
being the Deſign of the Invocation to pray not on- 
ly for the Conſecration of the Elements themſelves, 
but alſo for the Edification of the Church by Cha- 
rity : Hence it is, that tho Hereticks and Schiſ- 
maticks may have true, valid and conſecrated Sa- 
craments, and other Gifts of the Spirit, which 
cannot in themſelves be polluted by being poſſeſſ- 
ed by wicked Men, yet theſe Gifts profit them no- 
thing without Charity; and the Sacrifice, how- 
ever acceptable in itſelf, yet ſo far forth as it is of- 
fered by bad Men utterly void of this moſt prin- 
cipal Grace of the Spirit, is not well- pleaſing to 
God, and no ſpiritual Grace ſanctifying the Re- 
ceivers is conveyed by it. And this is perfectly 
agreeable to the Sentiments of St. Fulgentius's great 
Maſter St. Auſtin, who in a thouſand Places af- 
firms, that-the holy Sacraments adminiſtered by 
Hereticks and Schiſmaticks, tho* in themſelves 
ſanctiſied by the Holy Ghoſt, do not profit the 

Receivers out of the Unity of the Church, ac- 
k ty —. 
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| cording to a noted * Maxim of his, that the Sa- 
 erifice is ſuch to every one, as he is when he 
offers it, and when he receives it. If a Schiſma- 
tick offers and receives it, it is unprofitable to 
him; if a good Man in the Unity of the Church, 
he offers and receives it to his Salvation. This 
Doctrine of St. 1 we very readily ſubſcribe 
to. But I muſt beg leave to obſerve, Dr. Water- 
land is under ſome Miſtake, when he notes, that 
the Church alone and not the Body and Blood of 
Chriſt is the Sacrifice offered according to Fulgen- 
tius, and that he interprets the Illapſe of the S 
rit only of Chriſt's ſanctifying the myftical Body 
It is certain, and will be evident to _ Perſon 
carefully attending to St. Fulgentius's Meaning, 
that he believed the Sacrifice of the Church is the 
Sacrifice both of his myſtical and natural Body, 
and that both are ſanctified by the Illapſe of the 
Spirit. And to this we fully agree, being ſatisfied 
it is the Doctrine of Seripture and Antiquity, from 
which by the Grace of God we will never ſwerve. 
The Euchariſt then being repreſentative both of 
Chriſt's natural and myſtical Body, it is a bleſſed and 
effectual Inſtrument to reach to the everlaſting Sa- 
crifice, and ſo ſet it out ſolemnly before the Eyes 
of God; it is the moſt powerful Means the Church 
hath to ſtrengthen their Supplications, to open the 
Gates of Heaven, and to force in a Manner God 
and his Chriſt to have Compaſſion on us: It i ͤ8 
| likewiſe an excellent Medium, whereby to offer up 
the inward Sacrifice of ourſelves, as lively Mem- 
bers of his Body, and to preſent our Reſolutions 
and Vows of holy Obedience both in our Actions 
and Suffering too, if there be Occaſion, and to 


* Nos Aci tale cuique ſacrificium feri, ualis accedit 
i offert, & qualis accedjt ut ſumat. Contra litt. Petiliani, 
ib. IT. 5. 120. Quilibet ubilibet offert ſacriſicium tali corde 
vel factis, hæc ut audire mereatur, FREE fbi Infert—— 
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declate we are ready to follow and imitate our di- 
vine Head in all the oy Actions of his Life, and 
even to take up his Croſs, when he calls us to it. 
This corporal or material * Sacrifice or Sacrament 
therefore is nothing elſe but as it were a certain vi- 
fible and holy WorF, by which we ſhew forth to 
God our Lord's Death and our Union with one 
another and with him; and it being accompanied 
with vocal and manual Services more fully to ex- 
preſs the Deſign of it, it is thereby rendered a 
moſt effectual Mean to attain all the Ends of its 
Inftitution. | | 
Ir vocal and manual then be ſpiritual Service, 
there can be no Reaſon in the World aſſign- 
ed, why the Yerba viſibilia, the viſible Words, the 
material Sacrifice ſhould not at leaſt be equally ſo. 
All three are deſigned by Chriſt to complete the 
memorial Service. The v Commiemoration 
would be lame and defective without the ſymbo- 
lical; and the holy Prayers would want᷑ great Part 
of their Force and Prevalency without the holy 
Signs to make the Commemoration more ſenſible 
and more affecting. This is moſt evidently the 
Truth of the Caſe. Let us therefore offer the 
vocal and material Sacrifice together, and then we 
ſhall rightly according to Chriſt's holy Inſtitution 
perform the one external Sacrifice of the Church. 
And that we may not offer it ay; let us 
every one join the internal Sacrifices, the ſtrictly 
ſpeaking ſpiritual Sacrifices thereto ; and then we 
may through the Merits of Chriſt's eternal Obla- 
tion expect God will pour down all his Mercies and 
Graces upon us. And thus the Offering of our vi- 
ſible Sacrifice will anſwer fully to St. Auſtin's Defi- 
nition : It will be indeed @ Work done in order to 
keep up our Covenant and Communion with God, ts 
> Quid enim ſunt alind quzque corporalia ſacramenta, nift 
2 quaſi verba viſibilia, ſacroſancta quidem Contra 
auſtum, Lib. XIX. c. 16. PE 8 Th 
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the End that we may be everlaſtingly happy. Let us 
not then think of offering any ſuppoſed ſpiritual 
Sacrifices, or even real ones, without taking in the 
material into our pure Offering. For unleſs we 
offer up our Devotions in the Way Chriſt has ap- 
pointed, it is much to be feared they will be of 
ittle or no Value. The Way truly to offer up our 
Worſhip and Sacrifices in Chriſt's Name, is to ſtick 
cloſe to his Commands and Ordinances; and fo 
ſhall we be ſure to adhere to God and Chriſt, and 
keep up a League of Amity and Friendſhip with 
them. To do otherwiſe. is to ſet them at Variance 
with us, and make them abhor both us and our 
Sacrifices. 
I THINx I have now anſwered every Ob- 
jection of Moment againſt a material or ſymbolical 
crifice, except what we meet with in Charge, 
b. 39. It is there obſerved, that there are two 
Rental Flaws in Mr. Mede's Syſtem. 1. One 
in his endeavouring to fix the Notion or Definition 
of a Chriſtian Sacrifice by the Rules of the Levi- 
tical ; as if typical and true were the fame Thing. 
To this I anſwer, that an Oblation typical of ano- 
ther Oblation, which is the Archetype, is equally 
as to Truth of Propriety a true Sacrifice with the 
Archetype, tho* not as typical, yet as a Thing 
offered to God. No Wonder therefore Mr. Mede 
took the Jewiſb Sacrifices, tho“ Types, for true 
Sacrifices or Sacraments; St. Auſtin, as T have 
ſhewn above, did the ſame, declaring that they 
were viſible Sacrifices, 'or facred Signs of the in- 
viſible Sacrifice of Chriſt which was to come. St. 
Auſtin likewiſe took the Euchariſt for a true Sacri- 
fice, tho? the Antitype of the Paſſion were already 
paſt, Well therefore might Mr. Mede do ſo too, 
eſpecially conſidering the Nature of thoſe Things, 
they being all reducible to one common Genus. 
For both the Few: and Chriſtian Sacrifices, con- 
fidered as Services, may very properly be defined 
| | In 
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in general to be an Oblation of a material Thing 


made in order to keep up our Covenant and Com- 
munion with God; and confidered as a Gift, 
are a Thing offered to God for that Purpoſe. And 
2 — conformable to St. Auſtin's Defini- 
Sacrifice, they beings Works or Services 
pere — Thing offered to God 
the End abovementioned. Mr. Mege there- 
fore and St. Auſtin agree mighty well with each 
other. To this it is-no * Anſwer to ſay, that the 
Circumſtances are different; for that in the legal 
Sacrifices either the Whole — Part of — 
was ſuppoſed to given to 
and either a by Fire or poured forth ne · 
ver returning to the Uſe of Man. For this only 
es that the legal Sacrifices were Works and 
ices performed in a different Manner and with 
other Rites than the Chriſtian; but they were 
Works and Services ſtill, and if their being ſo 
makes them ſpiritual Sacrifices, then they were 
ſpiritual Sacrifices as well as the Chriſtian. They 
were Works and Services performed by offering 
material Things with various Rites and Ceremo- 
nies both vocal and manual, one of which was to 
burn them either in whole or in part in the Fire, 
or to pour out their Blood: In like 1 the 
Chriſtian Sacrifice is a Work performed by 
a material Symbol with — Rites both 1 — 
manual. Both the one and the other therefore agree 
in the Genus of material Sacrifice, and are only. 
hrecificalhy different from each other. And both 
come under St. Auſtin's Definition: For the Le- 
gal were formerly ſuch Works or Services, as he 
defines, as the Chriſtian now is ſo. This therefore 
is a clear Confutation of Dr. #aterland*s Notion, 
that St. Auſtin and the Ancients did not allow a 
material Sacrifice, and needs no very ſubtle comms 
or profound Underſſanding to 1 it. 
EN 2 Review, p. 489. 
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Tux ſecond Flaw in Mr. Medes Syſtem ac- 
cording to Dr. Waterland is, in not being able to 
make out the Sacrifice he aimed at by the very 
Rules which himſelf had fixed for it. Les he has 
made it out very well; for he has ſufficiently prov- 
ed, that both the Jeiſb and the Chriſtian come 
under the Definition of material Sacrifice, tho? of- 
fered in a different Manner, and that is enough. 
Indeed in the Levitical Peace-Offerings God had as 
It were his own Meſs aſſigned in the Sacrifice or 
Feaft, and was conſidered not merely as Convi- 
vator, but as Conviva alſo; But in the Euchariſt 
God has no Portion, and we receive all ourſelves, 
Now this proves no more than that the Modus in 
offering and feaſting upon the Chriſtian Sacrifice 
is different from that of the Fewiſh Sacrifice and 
Feaſt ; and that we Chriſtians have not that groſs 
Notion complained of as entertained by the Fews, 
as if the Deity had Need of ſuch Things or took 
Delight in them. Upon this Account therefore, 
becauſe we have no groſs Notion of God, the Mo- 
dus varies, but the generical Eflence both of the 
Fewiſh and Chriſtian Sacrifices is the ſame, But 
it is farther objected, that ſince the Manner is fo 
different, why ſhould a Chriſtian Sacrifice bs made 
material by 7ewiſh Rules, or why is the Definition 
of Sacrifice meaſured by the ſame ? Now if by 
Zewiſh Rules are meant Rules about the Manner 
of offering, we deny that we make a Chriſtian 
Sacrifice material, or meaſure the Definition of 
Sacrifice by them. But if by Jewiſb Rules are to 
be underſtood Fewi/h Notions of the Eſſence of 
material Sacrifice, I cannot ſee, why we may not 
| well have ſome Regard to them without any 
| ce, unleſs it can be ſaid, the Books of the Old 
"Teſtament are fo ſtrangely penned, that it is not 
ible to find out the true Nature of a material 
from them. Mr. Mede has found the 


true Nature of it there, and given a very good 
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Definition of it in this Manner: An Offering 
<« unto the Divine Majeſty of that which is given 
for the Food of Man; that the Offerer partak- 
“ ing thereof might, as by Way of Pledge, be 
< certified of his Acceptation into Covenant and 
e Fellowſhip with his God by eating and drink- 
<« ing at his Table.“ Which is the very ſame 
with what we may juſtly believe to be St. Auſtin's 

Senſe of a material Sacrifice: viz. That it is a 

Thing offered to God, for this End, that we may 
have an holy Fellowſhip and Society with him, 
by partaking of it at his Table. Now this is a De- 
finition exactly agreeable to the Jeuiſb Notion of 
the Eſſence of a material Sacrifice; and fince it 
likewiſe perfectly agrees with the true Notion of 
it, we have all the Reaſon imaginable to adhere 
to it. It is not at all a neceſſary Circumſtance ta 

complete the federal Oblation and federal Feaſt, : 

that God ſhould be the Giver as well as the En- Gt 
tertainer, For it is a groſs Notion to ſay God is a 
Gueſt, and the Sacrifice 18 neither offered nor re- 
ceived upon God's Account, but ours, that we 
may honour, worſhip and pray to him thereby, 
and that by eating his Entertainment, which be- 
comes his by our preſenting it to him and his ac- 
cepting it, we may receive the Benefits we requeſt 
at his Hand. It is very true, we give up to God 
as his Tribute our Thanks, our Praiſes, our Ac- 
owledgments, our Homage, our very ſelves, 
ut we do this not only vocally, but viſibly by 
the Euchariftick Elements, which being bleſſed 
God returns them us by the Hands of his own Mi- 
niſter, and thereby delivers over to us the ineſtima- 
ble Mercies contained in the Covenant made be- 
tween him and us through the Sacrifice and Medi- 
ation of Chriſt, We muſt not therefore ſay, we take 
all this bleſſed Food to ourſelves, but that God by 
his commiſſion'd Officer imparts it to us as his En- 
tertunment, We muſt not look upon it as a com- 


mon 
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mon and ordinary Repaſt, but as a holy and ſpiri- 
tual Feaſt upon a Thing facrificed, aten 
crated by God himſelf, and beſtowed upon us to 
communicate the higheſt ſpiritual Benefits, It is 


a low and mean and unprimitive Notion of it to 


confider it as bare Bread and Wine, and to talk 
of it as if it were really nothing elſe : Tis the one 
external Sacrifice of the Church, by which we pay 
to God the ſublimeſt Honour and Worſhip; for it 
is offered 'to him as the firſt Cauſe of our Being, 
and our laſt and principal End, by Way of Con- 
feflion of his infinite Excellency, Dominion and 
Majeſty, of our Dependence on him, and of our 
Service and Subjection to him: It is likewiſe offered 
for a Sacrifice of Thankſgiving for all the Bene- 
fits of Nature, Grace and Glory conferred and to 
be conferred upon us by God as our chief Bene- 
factor: It is offered alſo to render God propitious 
to us through the Atonement made by Chriſt's Sa- 
erifice, and to beſeech him to pardon us, and to 
give us all ſorts of ſpiritual Bleſſings, and to ap- 
ply to all thoſe, for whom it is offered and who 
receive it, the Force and Virtue of the Sacrifice 
of the Croſs. Laſtly therefore tho? in Subſtance 
it be only a Loaf of Bread and a Cup of Wine, 
yet it being offered and received for the Ends juſt 
now ſpecified, in that View, it is a ſpiritual Sacri- 
fice of ineſtimable Value, whereby we covenant 
with God to pay him Honour and Obedience, 
and he makes over to us what he has covenanted 
to grant to all the Faithful Diſciples of Chriſt. 
We mult remember, that God wants nothing from 
us, not even the beſt Service we can do him. -He 

s we ſhould do our Duty for our own Sakes, 
not his. Since therefore he really receives nothing 


from us, upon his own Account, but we all from 


him, he has no Occafion-to have any Portion or 


"Meſs 5 him; and he therefore aſſigns all 
the Sacri 


e to be received by us, that we may re- 
— ceive 
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ceive all his Bleſſings along with it. It is conſe» 
quently a manifeſt Miſtake, that the Analogy be- 
tween other material Sacrifices and the Eycharift 


fails in the main Thing belonging to all material 


Sacrifices : For aſſigning God a Portion does not 
enter into the Eſſence of them. On the contrary 
ſuch material Sacrifices as want this Circumſtance 
are more rational and more anſwerable to the infi- 
nitely perfe& Nature of God, than thoſe who have 
it. Beſides, God has no Need to have a Part aſ- 
figned him, becauſe it being a Thing offered to 
him, and conſecrated to his Honour and Service, 
to be ſpent in an Act of Religion, it is all his Sa- 
crifice, both when we offer and when we receive 
it, *Tis a ſpiritual Sacrifice and fpiritual Food, 
and conſequently not ours properly, but God's, 
being employed and conſumed in his immediate 
Worſhip. And thus I humbly apprehend I have 
vindicated Mr. Mege to the full, and-have evinced 
that there is no Flaw at all in his Syſtem : Which 
by the bye is not at all inconſiſtent with Dr. Cud- 
cori b's, but rather includes it. For do but offer 
and feaſt upon the ſymbolical Saerifice worthily, 
and then you will be ſure to feed really upon the 
Sacrifice of the Croſs, or upon the Fruits and Be- 
nefits of it. Rs = 
DR. Vaterland has given us a kind of hiſtorical 
Account of the Sentiments of our Divines, to 
which I could make very juſt Exceptions, and 
ſhew that ſeveral of them were entirely on our 
Side of the Queſtion. I ſhall inſtance in one, and 
that is Dr. BxevinT, who in the fixth Section 
of his excellent little Book, entitled, The Chriſtian 
Sacrament and Sacrifice, explains the Doctrine of 
the Sacrifice exactly as we do; and therefore I do 
not wonder Dr. Hiex ES ſhould recommend it, 
As to others, in their Diſputes with the Papiſts, 


they aſſerted the Euchariſt was æ commemorative 


and repreſentative Sacrifice, as we do, and they 
only differed from us in Sound, not in Senſe, 
0 * when 
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when they called this an improper, which we tru- 
ly denominate a proper and true Sacrifice, They 
allowed only the Sacrifice of the Croſs to be a 
proper Sacrifice, as that which was alone truly and 
properly in its own Nature meritorious. And in 
this Senſe we alſo acknowledge it to be ſo. But this 
is taking the Word proper in too ſtrict and limited 
a Meaning. For as Dr. Waterland very rightly 
* obſerves, where there is properly a Gift to God 
by Way of Worſhip, to honour or to pleaſe him, 
there is the formal Reaſon of a Sacrifice. But 
while theſe Divines called the Euchariſt only an 
improper Sacrifice, they did not totally exclude 


the Symbols from their pure Offering, as Dr. 


Waterland ſeems to do. So that the Difference be- 
tween us and them 1s next to nothing. There are 
other Divines, as great, as learned, as well verſed 
in Ecclefiaſtical Antiquity, as ever adorned the 
Church of England, or any other Church whatſo- 
ever, that ſpeak our Sentiments entirely. - Dr, 


| Hickes was not the firſt after Mr. Mede, as the 


learned Archdeacon would inſinuate, that main- 
tained the Doctrine of the Sacrifice. Archbiſhop 
Laud, Dr. Heylin, Archbiſhop Bramball, Mr. 
Thorndike, Biſhop Fell, Dr. Grabe, Biſhop Beve- 
rege, Biſhop Bull, Biſhop Coins and many others, 
had done it before him without Offence or Cen- 
ſure, I may rather ſay with Approbation. But 
Dr. * Hickes being a Perſon diſliked by many upon 
Account of his State-Principles, when it came to 
be treated of by him, it was preſently looked upon 
with an ill Eye, as if broached with a Deſign to 
pave the Way to Popery ; which certainly was os 
| cl 

f Charge. p. 5 at the Bottom. 

* Dr. Vaterland obſerves, (Charge, p. 43.) * that this 
te learned Writer firſt took material Thing into the very Defini- 
tion of Sacrifice: But upon the lateſt Correction he ftruck 
« it out again, putting 6% inſtead of it, thereby leavin 
Been for ſitua Scribe, (which undoubtedly is 2 Gif) 
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idle an Imagination as could enter into the Heads 
of Men of Senſe. And to ſhew that it was only 
oppoſed upon a Party-Account, let me obſerve, 
that the be or Pack of Adverſaries fell with great 
Cry and Fury upon Dr. Hickes, but ſaid not a 
Word to his Friend Dr. Potter, who now adorng 
the metropolitical Chair, who wrote the very fame 
Doctrine at the ſame Time. This ſhews the fad 
Effect of Party-Prejudice. Afterwards Mr. Fohn- 


ſon, who was a beneficed Clergyman, undertook 


Dr. Hickes's Defence againſt the unreaſonable Cla- 
mours and. feeble Arguments of his Opponents, 
and performed it with great Strength of Argu- 
ment as well as Variety of Learning, infomuch 
that I dare ſay his Book will be looked upon by 
Poſterity as an excellent Performance, and in the 


* to be as proper a Sacrifice as any.” Now I queſtion not but 
Dr. Hickes did always believe that ſpiritual Sacrifice was true, 
and better than the material. But-let me obſerve, that Dr, 
Hickes does not intend to define a Sacrifice in the moſt general 
Notion, containing Sacrifices of all ſorts both ſpiritual and 
material: But he purpoſes only to define a material Sacrifice 
in general, for that is the Thing he is treating about. By a 
Gift therefore he can mean nothing elſe but a material Thing, 
and therefore the Alteration he made in his Definition was no 
more than verbal. It is much the ſame Definition with J. 
Saubertus's, who in his Book de Sacrificiis, cap. 1. p. 13. 
thus defines a Sacrifice. Sic definio fſacrificium, ſacram 


& externam actionem, qua res quzpiam externa a certis 


% perſonis, loco, ritibuſque certis ad finem certum Diis aut 
1 Hain loco habitis conſecrabatur & obferebatur. Dr. 
Hickes himſelf tells us (Vol. I. p. 42. of his Chriſtian Prieft- 
hood) what he means by the Word Gif?, © The original 
Word for Gift, ſays he, is a ſacrificial Term of a general 
* Signification, and denotes a material Sacrifice or Offering of 
** any ſort.” As to Dr. Hickes's tauo Diſcourſes, my Bookſeller 
cannot furniſh me with them : But I do not find by Dr. Wa- 


| zerland's Account of them, that there is any Thing there ad- 


vanced contrary to his other Writings, which will, I believe, 
always be read with Satisfaction by thoſe who ſet a Value up- 
on | mers: Truths. For the Prejudices which ſtuck to his 
Perſon are now removed from his Books. And Men of Un- 
derſtanding will judge with leſs Partiality than formerly. 
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main unanſwerable: I fay in the main, for I müſt 4 
confeſs he has advanced ; Ha Things, which need 
Correction; which it ſeems he had not done, if 
he had ſubmitted to the Advice and followed the 


* 


* 


Judgment of Dr. Hickes, whoſe Syſtem is not ata 3 


barraſſed with thoſe Difficulties Dr. - Wat 
mentions. You, m my Brethren, will find none of 


thoſe Particularities i in theſe Papers, little elſe but 


the Opinion of St. Auſtin, but in him the genuine 
Senſe of all Anti uity. While we adhere to 
we need not fear but our Cauſe will have a 
Exit, and we ſhall be at length able to remove 
the Confuſion and Perplexity our Adverſaries 


Cauſe is involved in: Nothing being really more 


obvious and intelligible than our Syſtem, no 


more dark and inconſiſtent. than their's., For they ' 
do no iſtinguiſh ſufficiently between the ſeveral 


ſorts of Sacrifices, but — a Jumble of them all 
together: And while. with Might and Main they 
oppoſe the material Sacrifice, yet at the Bottom 
they maintain it, and only expreſs themſelves in 


A rent Manner from what we do: Which 


| ſhews their Ideas are not altogether ſo clear and 


diſtinct as could be wiſhed. Whether what I 
have advanced will contribute to remove the 
Cloud, I cannot tell: However I hope I have 
ſaid nothing which can give your worthy Arch, 


deacon; whoſe uncommon Learning. and Merit I 


highly reverente, any reaſonable Offence : And 
if his Controverſy is to be continued, I hope it 
will be carried on in a friendly and Chriſtian Mar- 


ner. If I find this is kindly feceived by you, I 


intend, God willing, to examine into the Senſe be, 
the Fathers of the more early Ages; which I 
ceive is a Subject not yet quite exhauſted. I 1! 
add no more at preſent, but that I am, Reverend. 
Sirs, your affectionate Brother in Chriſt * To 


W be Glory for * ſg Wo 
1 8. 
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